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There’s No Such Thing as “Prehistory™:
What the Longue Durée of Caddo
and Pueblo History Tells Us about

Colonial America

Juliana Barr

HERE are many uses of pre- in history—premedern, preindustrial,
pre-Enlightenment—burt the one that stll unconsciously looms
large in early American history is the distinction between “pre-
history” and “history.” Their demarcation is set in stone: 1492.7 Truncating
the past of indigenous people of North America, prebistory declares rime
before European arrival unconnected to what came after; its end marks
the beginning of a modetn age for the Americas, the moment when they
entered “history.” Pre- may cling to our frames of American history because
of our fondness for post-, the lure of seemingly forward progress. More

Juliana Barr is an associate professor of history at Duke University. She wishes to
thank Alejandra Dubcovsky, Alexandre Dubé, Gunfsg Fur, Christopher Grasso, Peter
Mancall, Tom Middlebrook, Tim Perttula, Jim Rice, Ken Sassaman, the participants of
the USC-Huntingron Early Modern Studies Institute workshop “World and Ground:
New Farly American Histories” (Mar. 6—7, 2015), the participants of the colloguium at
the Omohundro Institute of Early American History and Culture in October 2015, and
the readers for the William and Mary Quarterly for their insightfiul comments on earlier
drafts of the article.

! Steven Conn dates the first use of “prehistory” to 1851, when European historians
tarched onto it for its utility in constructing national history. But whereas in Europe the
term provided the means to trace the roots of modern nation-states back to ancient eras,
in the United Stares ir meant writing Americds ancient history and American Indians
out of the narrative of the North American past. Conn, Historys Shadow: Native Ameri-
cans and Historical Conscionsness in the Nineteenth Century (Chicago, 2004), 211 (quota-
tion). See also Donald R. Kelley, “The Rise of Prehistory,” Jonrnal of World History 14,
no. 1 (March 2003): 17-36; Daniel Lord Smail and Andrew Shryock, “History and the
‘Pre,” Forum, American Historical Review (AHR) 18, no. 3 (June 2013): 700-37; Pekka
Himildinen, ed., “Pre-contact America,” special issue, OAH Magazine of History 27, no.
4 {October zo13); Peter R. Schmidt and Stephen A, Mrozowski, eds., The Death of Pre-
history (New York, 2014).

William and Mary Quarterly, 3d sec., 74, no. 2, Apsil 2017
DOI: https://doi.org/10.5309/willmaryquar.74.2.0203

This centent downloaded from
142.103.160.110 on Thu, 07 Dec 2017 20:20:28 UTC
All use subject to http://about.jstor.orgfterms




204 WILLIAM AND MARY QUARTERLY

critically, a desire to measure the power and depth of European colonialism’s
destructive force keeps alive an image of premodern indigenous stasis shat-
tered by the incendiary rupture of “contact.” Simultaneously, as historians
move forward from 1492, we go big, expanding out spatially to frame colo-
nial North America within Atlantic world, hemispheric, or global history.
Here a different historical lens allows the big spaces to “engulf” Notrth
America, transmogrifying indigenous settlements, villages, or rowns inco
timeless locales within a conrinent awaiting incorporation inte a global his-
tory that had been going on without them until the colonial moment.2

In the wake of a pre-post or before-after turning point in such nar-
ratives, time does not exactly begin, but it speeds up, becoming what is
recognized as real historical time. On the ground, conceptualizations of pre-
history paint a picture of seasonal shifts in the rhythms of Native life with
no great changes in the annals of years. On the wotld scale, models of deep
history or the longue durée cast prehistorical change as protracted shifis in
environment, climate, demography, and economy. Yet we can, in fact, detect
events, dramas, individual and group choices, and the rise and falf of great
powers in Native history before 1492. The archaeological record and Native
oral tradition provide the dara to tell such stories.

Time was not interrupted upon European arrival, nor did it stop (and
then begin again). Rather, Europeans arrived and became caught up in

2 For grounding perspectives in local, indigenous, and hemispheric history, see
Karen Halitunen, “Grounded Histories: Land and Landscape in Eardy America,” Wil-
liam and Mary Quarterly, 3d ser., 68, no. 4 {October zo1): s13-32 (Halttunen uses
“engulfed” on 516); James Taylor Carson, “Ethnogeography and the Native American
Past,” Ethnohistory 49, no. 4 (Fail 2002): 769-88, esp. 774; Eric Hinderaker and Rebecca
Horn, “Territorial Crassings: Histories and Historiographies of the Early Americas,”
WAMQ 67, no. 3 (July 2010): 395—432, esp. 429-30; Juliana Barr and Edward Councry-
man, eds., Contested Spaces of Early America (Philadelphia, 2014).

3 Archaeologists of late have also been debating the pre-post divide, Kent G. Lighe-
foor, “Culture Contact Studies: Redefining the Relationship between Prehistoric and
Historical Archacology,” American Antiguity 60, no. 2 (April 1995): 199—217; Stephen W,
Silliman, “Crossing, Bridging, and Transgressing Divides in the Study of Native North
America,” in Aeross @ Great Divide: Continuity and Change in Native North American Sgei-
eties, 1400—1900, cd. Laura L. Scheiber and Mack D. Mitchell (Tucson, Arie., 2010), 258-76;
Silliman, “Between the Longue Durée and the Short Purée: Postcolonial Archaeclogies
of Indigenous History in Colonial North America,” in Decolonizing Indigenous Histories:
Exploring Prebistaric/Colonial Transitions in Archaeology, ed. Maxine Oland, Siobhan M.
Hart, and Liam Frink {Tucson, Atiz., 2012), 113-31; John Robb and Timothy R. Pauketat,
“From Moments to Miflennia: Theorizing Scale and Change in Human History,” in Big
Histories, Human Lives: Tackiing Problems of Seate in Archaeslogy, ed. Robb and Pauketar
{Santa Fe, N.Mex., 2013), 3-43. For a discussion of rupture, see Charles R. Cabb, “Archae-
ology and the ‘Savage Slot’: Displacement and Emplacement in the Premodern World,”
American Amtfropologist 107, no, 4 (December 2005): 563—74; Smail and Shryock, AHR
18: 728. Relatedly, Matthes Lichmann points out that the pre-post divide also lumps all
Native history post-1492 into a “deceptively uniform” and static era. See Liebmann, “The
Rest Is History: Devaluing the Recent Past in the Archaeology of the Pueblo Southwest.”
in Oland, Hart, and Frink, Decplonizing Indigenons Histories, 19-44 (quotation, 25},
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THERE'S NO SUCH THING AS “PREHISTORY 205

the tide of Native events and processes, the currents of Native history. It
seems worthwhile to ask, then, what happens when we recognize catly or
colonial America as one point—a late point—along a much longer contin-
uim of North Ametican history? How does the narrative of the Ametican
past change if it begins in the Native past and flows right over the pre-post
divide as if it were not there? The point is not to describe the state of things
in 1491, nor is it to put Europeans and European colonialism “in- cheir
place.” Insread, focusing on the prior centuries of Native history makes us
reconfigure our story of 1492 . . . and 1592, and 1692, and 1792.%

If we place the events and processes of European colonialism within the
longer timescale of indigenous history, we can better recognize Native strat-
egies for negotiating change and more fully understand the ways that those
strategies were the products of Native history rather than simply derermined
by the environment, socioeconomic variation (for example, hotticultural ver-
sus hunter-gatherer), or policical classification (egalitarian versus chiefdom)
at one moment in time. Putting the disruptions brought about by Buropean
arrival within a longer timeline of other ruptures, realignments, and reforma-
tions is intended not to deny the force or the trauma of colonialism bur ro
avoid the confines of a colonial history that all too often casts the post-1492
trajectory of American Indians as one of only declension and decimation,
Early American historians need that longer time depth to pur regeneration
as well as destruction in contexr, just as European historians seeking to
understand the Black Death’s impact on that continent’s population must
write in terms of not a decade or a generation but three centurics. The North
American continent has nor yet arrived at a postcolenial era—Native nations
within the United States, afrer all, still straggle to be recognized as fully sover-
eign—and thus the greater timescale reminds us that the heritage of colonial-
ism and the deeper hetitage of Native history both reach into our present,’

4 A key inspisation here is the work of Stephen Foster, who makes the casc that
coloniat English history needs to be annexed “to the long flow of English history before
the Atlantic migration” because we then can see it in its proper context: “set somewhere
in the middle of an extended stary.” When the past worlds of Europe and America are
“placed togecher on a continuum,” we see a European past “continuing to unfold in an
American present along lines laid down before colonization but necessarily subject to the
accidents of history in the New World”; Foster, The Long Argument: English Puritanism
and the Shaping of New England Culture, 1s70-r700 (Chapel Hill, N.C., 1991), x (“long
flow”), xii (“placed together”).

5 Comparing the pulverizing effects of epidemics and enslavements in North Amer-
ica to those of the Black Death in Europe, Paul Kelton argues that we cannot stop the
clock and measure only the devastation; we must extend the same timeline for recovery to
American Indians as they rebound in the wake of colonialisny’s destruction. Kelton, Epi-
demics and Enslavement: Biolagical Catastrophe in the Native Southeast, 1492—1715 (Lincoln,
Neb., 2009). See also Lightfoot, American Antiguity 60: 199--217; Neal Ferris, The Archae-
vlogy of Native-Lived Colonialiom: Challenging History in the Great Lakes (Tucson, Ariz.,
2009); Lee M. Panich, “Archaeologies of Persisience: Reconsidering the Legacies of Colo-
nialism in Native North Ametica,” American Amtigquity 78, no. 1 (January 2013): 105-22.
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206 WILLIAM AND MARY QUARTERLY

The power of such long-term Native histories proves compelling in
studying the carliest Spanish entradas across the American Southwest.
The eleventh-century phenomena of Chaco and Cahokia hover in the
hackground of Pucblo and Caddo responses to Spanish arrival in the six-
teenth century. Both great cities have figured in narratives of prehistory as
high-water martks of the Native past—mysterious, even mystical, models
for ancient American civilizations whose ends have been spun as tragic falls
ot colapses A ka Jared Diamond. Popular fixation on the two cities as seem-
ingly anomalous moments in the Native past has obscured recognition of
the equally fascinating long-term processes that they set in metion. Here we
can see how power could be regenerated and reformed, accasioning counrer
models of power. One “counterculture” can be seen in Pueblo societies

of present-day New Mexico and Arizona as they consciously moved away
from the clite hierarchies and inequalities of Chaco. Another appears in the
southern Caddo socicties of present-day Texas and Louisiana, where the
Caddo world developed simultaneously with Cahokia and other centralized
Mississippian chiefdoms but also in contradistinction to them. The alterna-
tive paths chartered by Caddos and Pueblos in the centuries after Cahokia
and Chaco set the course that colonial relations would take when Spaniards
became players in Cadde and Pueblo history.6

It is within the greater scale of the Caddo and Pueblo past thar we may
discern explanations for the divergent outcomes of two of the most infa-
mous European entradas to North America, those of Hernando de Soto and
Francisco Vdzquez de Coronado, and the colonization projects that followed
on their heels. On the ground, the stories of Caddo and Pueblo experiences
with Spanish invaders turned on moments that manifested long histories,
but the moments and the twms for each were singularly different, as each
was the product of a unique past. On a world stage, these stories suggest
thar the scale of time is just as critical as that of space if we ate to locate the
Native past in our larger conceptual frames, be they Adante, continental,
hemispheric, or global.

& Severin Fowles, “A DPeople’s History of the American Southwest,” in Awcient Com-
plexities: New Perspectives in Precolymbian North America, ed. Susan M. Alt (Salt Lake
City, Utah, 2010), 183-204 {“coumerculture,” 187). Fowles uses the notion of countercul-
tures and counterpower to discuss Pueblo communities in New Mexico, atguing that we
need to “narrate the deep history not of ‘power’ per se but of comnrerpswer, the organiza-
tional srrategies that arise to safeguard personal freedoms and to encourage decentralized,
consensus-based decision making.” Ibid., 192. For comparative models of standing apart
from more hierarchical power structures, see Kenneth E. Sassaman, “Hunter-Gatherers
and Traditions of Resistance,” in The Archacology of Traditions: Agency and History before
and after Columbus, ed. Timothy R. Pauketat (Gainesville, Fla., 2001}, 218~36; Sassaman,
The Eastern Archaic, Historicized {Lanham, Md., 2010). A classic formuldtion for this
argument is found in Pierre Clasttes, Society against the State: Fisays in Political Anthro-
polagy, trans. Robert Hutley, rev. ed. (New Yotk, 1987), 189-220. Jared Diamond uses
Chaco as one of his case studies in Diamond, Collapser How Societies Choose to Fail or
Suceeed (New York, z005).
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THERES NO SUCH THING AS “PREHISTORY" 207

THE FIRST STORY REVOLVES AROUND WHAT RoBpik FrHRIDGE rerms the
“singular casc” of Caddo domains spread over what weuld later become
eastern Texas and western Louisiana—"singular” “because of the persistence
of their chiefly order.” Caddos did not suffer through the cycles of political
volatility and reformation that by 1600 had reordered or wrecked many of
the Mississippian centers across the Southeast. As a result, Caddos partici-
pated in an extended Mississippian sphete but remained safeguarded from
its econotmic and political fluctuations. For Caddos, then, their political,
economic, and territorial stability uniquely positioned them to deal with a
long line of Spanish entradas that sought to cransgress their borders begin-
ning with Hernando de Soto in 1542, and, as a result, the pre-post divide left
no mark on their polities.”

Archaeologists have argued that patterns of migration, settlement,
monument building, and ceramics hold stories that we are not always
conditioned to read propetly. A long-running interpretation has held
that Mississippianization was a Cahokia-centric “culture-making” process
thar spread a new social order, ideology, and material culture from the
Mississippi Valley throughout the Midwest and Southcast. Caddo societies
arc often placed within that storyline, but even “on the far edges of the
Mississippian world” they present 2 scholarly “conundrum.” They did not
fir; they diverged; they were distinet. To be sure, Caddos built platform and
burial mounds as the centers of ceremonial life and had hierarchical social
systerns marked by the use of prestige goods, all founded upon expansive
and prosperaus agricuftural economies-~and their trade networks did
extend to Cahokia. So Caddos look something like the people whose soci-
eties fall under the umbrella description of Mississippian. But there surface
resemblances and connections peter out.®

A conundrum enly exists when Caddos are positioned and defined
within a Cahokian or Mississippian periphery, but Caddos never existed as

7 Robbie Ethridge, From Chicaza to Chickasats: The Envopean Invasion and the
Transformation of the Mississippian World, reqo—1715 (Chapel Hill, N.C., 2010), 251 {quo-
tations}. The Mississippian label conceals a vast diversity within its caregorization {as does
Caddpan), meaning that the flux of Mississipplan worlds made for “ethnic variation or
multifaceted identities.” An obvious takeaway is that we must understand the history
of each community or society—beyond or within existing classification schemes such
as Mississippian—if we are to accurately explore the indigenous past. Cobb, American
Anthropolagist 107: 570 (“ethnic”). For tersitorial stability, see Jeffrey S, Girard, Timothy
K. Pertrula, and Mary Beth Trubitt, Caddo Connections: Culsural Interactions within and
&eymzd the Caddo Warld (Lanham, Md., 2014), 101, 122—-28; Adam King, “Mississippian
in the Deep South: Common Themes in Varied Histories,” in The Oxford Handbook of
North American Archaeslagy, ed. Timothy R. Pauketat {New York, 2012), 50922,

¢ John H. Blitz, “New Perspectives in Mississippian Archaeology,” Journal of
Archaeological Research 18, no. 1 {(March 2010): 1-39, esp. 1112 ( cultum:-making,” ), 7
{“far edges”); Timothy R. Pauketat, “The Caddo Conundrum,” in Medjeval Mississippi-
ans: The Cabokian World, ed. Paukerat and Susan M. Alt (Sanra Fe, N.Mex., 2015}, 14
(“conundrum”}.
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208 WILLIAM AND MARY QUARTERLY

outposts ot frontiers of the Mississippian sphere. They stood both beyond a
Cahokian grasp and ac the core of a world with an emergence story entirely
its own. And though some Caddos traded with Cahokia, none that we can
trace archaeologically or in the archives adopted Cahokian political, social,
or arcistic forms. Thus they were not simply outside Cahokian spheres of
influence by dint of their location or happenstance; rather, they remained
outside by origin and choice.?

Caddo archaeology documents a counter history of power and hierar-
chy through the development of their more dispersed system of political,
ritual, and social organization and the flourishing of a “sense of identicy
as separate peaples for whom power resides in maintaining their distinee-
ness.” Identifiably Caddo cultural traditon emerged by goo C.E.—150
years before what some scholars have rermed the “Big Bang” of 1050 that
produced the city of Cahokia almost overnight. Despite scholatly claims
that Cahokia’s emergence “reset the historical clocks,” “disrupted the his-
tories of the unsuspecting people of the woodlands and plains of eastern
North America,” and “ushered in a whole new way of life across much of
the North American continent,” sociopolitical and cultural forms in Caddo
domains continued to develop over time and across space according to their
own tune and rhythm, The far-flung might and influence of the Cahokian
metroplex made little mask on Caddo societies as they took a “manifestly
different” form over their one-thousand-year record.10

Linkages to Cahokia highlight the historical moments when Caddos
forged divergent pachs from the structures and patterns of the Mississippian

® They stood outside Cahokian spheres of influence consciously, since the Missis-
sippian city was undoubtedly krown to them and visited by Caddoe agents and traders.
Caholia so marked historical memory across the southern Plains that when Spanish
invader Francisco Vdzquez de Coronado demanded in 1541 that El Turco {a captive
Caddoan-speaking Wichita) lead his expedition from Pueblo settlements to the fabled
city of Quivira, El Turco responded that he knew just the place. Through Nahua trans-
lators and by signs, he told of a hierarchical society with “lords,” on a vast river wich
massive fish, powered by organized labor. For El Turcos derailed restimony, see Richard
Flint, No Settlement, No Congnest: A History of the Coronado Entiada (Albuquerque,
N.Mex., z008), 135-36 (quotation, 135}, 163—64; Mildred Mott Wedel, “The Indian
They Called Thre,” in The Wichita Indians, 1541-1750: Ethnobistorical Essays, Reprints in
Anthropology, vol. 38 (Lincoln, Neb., 1988), 3852, esp. 45.

10 Raymond D. Fogelson, “The Ethnohistory of Events and Nonevents,” Ethnohis-
tory 36, mo. 2 {Summer 1989): 133—47 (“sense,” 139-40); Timothy R, Pauketar, “Cahokian
Political Economy,” in Cahokia: Domination and Ideslogy in the Mississippian World,
ed. Pauketat and Thomas E. Emerson (Lincoln, Neb., 1997}, 3o-s1 (“Big Bang,” 313
Pauketat, Cabokin: Ancient Americas Great City on the Mississippi (New York, 2009), 10
(“reset”), 20—23; Timothy K. Perttula, “The Archaeclogy of the Caddo in Southwest
Arkansas, Northwest Louisiana, Eastern Oklahoma, and East Texas: An Introduction to
the Volume,” in The Archaeslogy of the Cadde, ed. Perteula and Chester P. Walker (Lin-
coln, Neb., 2012}, 125 {“manifestly,” 5); Perttula, “The Caddo Nuation™ Archaeslogical
and Ethnobistoric Perspectives (Austin, Tex., 1992); Chasles R. Cobb and Adam King,
“Re-Inventing Mississippian Tradition ac Erowah, Georgia,” Journal of Archacological
Method awd Theory 12, no. 3 (September 2005}: 167-92, esp. 170.
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THERE'S NO SUCH THING AS “PREHISTORY” 209

world. Trade, indeed, is evident, buc far more Caddo ceramics have been
found ar Cahokia than Cahokian goods found at Caddo sites. As Caddo
pottery traveled to Cahokia, prestige goods—flint clay figurines and copper
ornaments—from Cahaolia and other Mississippian centers came into the
Caddo domain, Yet the symbolic value and use of such prestige items never
underwrote an elaborately ranked or empowered hierarchy in Caddo coun-
try. As ar Cahokia, prestige goods legitimated idcologics of social rank, but
among Caddos they did so by connecting numerous separate, smaller-scale
societies dispersed over broad serdement regions. Caddo morruary rituals and
mound building also signaled leaders’ positien in and relationship to their
communities in different ways. As Cahokian mounds increasingly reflected
individual-oriented ritual tied to the starus and power of elites, Caddo con-
struction focused on public-oriented ceremonialism. After 1300, Caddos’
temple mounds increasingly “contain[ed] the remains of important buildings
rather than important people.” Caddos burned wooden structures of religious
significance and then built mounds over them, and community cemeteries—
not mounds—came to be the burial places of elites. Smaller single mounds
served the needs of larger villages or of several villages at the center of an
extended political community; mounds did not separate the elite from the
community or the spiritual from the human. Community cemeteries spread
all around Cadde villages communicated a similar message, reflecting a sense
of continuity by keeping the dead close to the living and thereby consecrating
place and ancestral memory, Indeed, “it was their households and associated
cemereries {i.e., their ritual space) that were the center of their universe,”!!
Caddo sacial and political geography expressed the intimate—not
distant—rtelationship between elite leadets and their communities, Caddo
people did not mass in concentrated utban complexes such as those of the

11 Frank F. Schambach, “Mounds, Embankments, and Ceremonialism in the
Teans-Mississippi South,” in Mounds, Embankments, and Ceremonialisn: in the Midsouth,
ed. Robert C. Mainfort and Richard Walling (Fayetteville, Ack., 1996), 36-43, esp. 40—41
{“contain[ed],” 41); Perttula, “The Character of Fifteenth- to Seventeenth-Century Caddo
Communities in the Big Cypress Creek Basin of Norcheast Texas,” in Perttula and Walkes,
Archaeslogy of the Cadde, 365410 (“households,” 393). At least two mound sites, built
over burned buildings, continued to have shaft burials for elites dug through the burnt

" structure: Sam Kaufman and Morse Mounds. Additionally, no mass accumulations of
Cahokian goods have been found at Caddo sites except for Gahagan, which, being neither
a large nor a prominent center, is not where one would expect to find elite trade goods.
For Gahagan and a general discussion of Caddos as distinet from Mississippians, see
Richard E Townsend and Chester P Walker, “The Ancient Art of Caddo Ceramics,” in
Herg, Hawk, and Open Hand: American Tndian Art of the Ancient Midwest and Seith, ed.
Townsend and Robert V. Sharp {Chicago, 2004), 231~45; Girard, Perttula, and Trubi,
‘Cadds Connections, 6o—61. For public-oriented, not individual-oriented, ceremonialism,
see Timothy K. Perttula and Robert Rogers, “The Evolution of a Cadde Cemmunity in
Northeast Texas,” in Perttula and Walker, Archaeclogy of the Cadde, 20938, esp. 234-35.
For community-oriented mound construction and comumunity cemeteries, see Perttula,
“Bifteenth- to Seventeenth-Century Caddo Communities,” 371, 383, 387, 393-96.
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210 WILLIAM AND MARY QUARTERLY

Mississippian world, Rather, Caddo communities dispersed across broad
expanses of their landscape in owns and villages of varying sizes, usually
spread along the terraces above floadplains of rivers and large screams wichin
a day’s walk of a civic and ceremonial center that bound them rogether. As
that suggests, one town or village might consist of multiple hamlets or farm-
steads surrounded by agriculeural fields, with family and community ceme-
teries spread throughout, Or a village might have a single mound at one end
and a community cemetery at the other, with individual homesteads spread
between. Leaders lived within the community (not above it on mounds),
with only centralized locations and extended cntranceways to their homes
denoting their elite starus. Unlike Mississippian polities, the spacing of
Caddo centers and surrounding communities reflected “territorially distince
authority over large areas” resulting from the existence of many discrete
sociopolitical entities rather than a single overarching one.!?

Spatial dispetsion mirrored a diffusion of political authority and
decision making even as the regional breadth and coordinarion of gov-
erning systems grew over time. Such a structure is inscribed in Caddo
mytho-historical traditions. Origin stories tefl that from the beginning there
were so many people that they had to be divided into groups, each of which
would require its own leader. The first directive of Moon, the culture hero
who instituced the new werld by leading the Caddo people our of the dark-
ness of the underworld, called on them to assemble in councils to choose
their first caddis (chief, cacique). Once they had successfully established
homes and towns, Moon then ascended to the sky to become Ayo-Caddi-
Aymay (Great Father Above), though on earth Caddos would be led by a
multiplicity of governing officials: xines/s (paramount religious leadess),
caddfs (village headmen), canahas (village elders}), and amaxayosas (decorated
warriors), This vesting of authority not only among a number of individ-
uals but also across the numerous villages thae defined (and defended) the
Caddo world proved essential both as political upheaval swept much of the
Mississippian world and, later, as that wotld underwent Spanish invasion. t?

12 The diffused nature of Caddo settlements also served practical goals of lessening
competition for and stress upon natural resources and of expanding habitat and sub-
sistence variation. Tristram R, Kidder, “Rethinking Caddoan—L.ower Mississippi Valley
Interaction,” in The Native History of the Caddo: Their Place in Southeastern Archeology
and Ethnebisiory, ed. Timothy K. Perttula and James E. Bruseth (Austin, Tex,, 1998), 113
{quotation); Perttuls, “An Introduction”; Perttula and Rogers, “Evolution of a Cadde
Community in Northeast Texas”; Jeffrey S. Girard, “Settlement Patterns and Variacion
in Caddo Pottery Drecoration: A Case Study of the Willow Chute Bayou Locality,”
in Perttula and Walker, Archaeology of the Caddo, 239-87; Peretula, “Fifteenth- to
Seventeenth-Century Caddo Communities”; Giratd, Perttula, and Trubitt, Caddo Con-
nections, chap. 2.

13 For the hierarchy of Cadde officialdom, see Don G. Wyckoff and Timothy G.
Baugh, “Early Historic Hasinai Elites; A Model for the Maserial Culture of Governing
Elites,” Midcontinental Journal of Avchacology 5, no, 2 (1980): 225-88; George A. Dorsey,
Traditions of the Cadde {Lincoln, Neb., 1997), §-12. For multiple references to “councils”
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The distinctive Caddo political geography first becomes critical
when one follows the making and unmaking of polities throughout the
Mississippian world. Recent scholarship indicates that Cahokids very real
power did net engender a “Pax Cahokiana”; rather, its power had coercive
elements that contributed to escalating confronration and violence. After
1200, as populations expanded across Mississippian regions, the value of
prime agriculeural lands rose to a premium, mobility became increasingly
restricted by competing tersiterial claims, buffer zones developed between
tival societies, chicfdems fell into patterns of coalescence and collapse, and
warfare became endemic to many areas. In the upper and central Mississippi
Valley, communities developed notably compact and palisaded villages where
embankments, ditches, and curtain walls with bastions defended both resi-
dents and sacred mortuary sites. Archacological remains document the rising
death tolls from violence across a “conflict crescent” through the Midwest,
The ranks of leadership became increasingly war related, chiefs amassed
armies, walled citics manifested rulers’ power, and status objects of clite
men showcased mythical war heroes and figures brandishing war clubs and
severed heads, The rise of such feudal chiefdoms reflected war’s frequency as
well as the increasingly self-contained worlds of cach society as distances grew
between their settlements and as violent competition for resources curtailed
travel beyond one’s own borders. By the time of European artival, the preced-
ing centuries had made for a fortified and contentious landscape, and Soto
expeditionary narratives recorded Native fortifications across present-day
Tennessee, Misstssippl, Alabama, and Arkansas. !

But the sociepolitical sitnation was different in Caddo country.
Archaeological records indicate that Caddo lands in present-day Texas

throughout the oral traditions tecorded by Dorssey, see also ibid., 7-9, 1315, 24, 4143,
46-48, 54, 6163, 80-81, §6-87, 1034, 113, 115, 119, 124; Vynola Beaver Newkumet and
Howard L. Meredith, Hasinai: A Thaditional History of the Cadde Confederacy {College
Station, Pa,, 1088), 412,

14 David H. Dye, War Paths, Pence Paths: An Archacology of Conperntion and Con-
fict in Native Enstern North America (Lanham, Md,, 2009), 149 (“Pax"), 12; George R.
Milner, George Chaplin, and Emily Zavodny, “Conflict and Societal Change in Lare
Prehistoric Eastern North America,” Evolutionary Anthropology 12, no. 3 (May/June
2013): 96-102 (“conflict crescent,” 98). Construction of fortifications and palisades
peaked in the thirteenth century and began to drop off after 1550. See Charles Hudson,
Knights of Spain, Warriars of the Sun {Athens, Ga., 1997), 1730, 355; Patricia M., Lambert,
“The Archaeology of War: A North American Perspective,” fournal of Archaeological
Research 10, no. 3 (September 2002}: 207—41; David H. Dye, “The Transformation of
Mississippian Warfare: Four Case Studies from the Mid-South,” in The Archacology of
Warfare: Prefhistories of Raiding and Conguest, ed. Elizabeth N. Arkush and Mark W,
Allen (Gainesville, Fla., 2606), 101—47; Marisa D. Fontana, “Of Walls and War; Fortifi-
cation and Watfare in the Mississippian Southeast” (Ph.D. diss., University of Chicago,
2007); Gregory D). Wilson, “Living with War: The Impact of Chronic Violence in the
Mississippian-Period Central Hlinois River Valley,” in Pauketat, Oxford Handbook of
North American Archacology, 523~33. For what Soto saw, see Claudine Payne, “Missis-
sippian Capitals: An Archaeological Investigation of Precolumbian Political Structure”
(Ph.D. diss., University of Florida, 1994), 212—14.
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and Louisiana were exempt from the tumult that engulfed mote central
Mississippian regions. Caddo scttlements exhibited none of the defensive
architecture seen clsewhere; they had no walls, no palisades. Indeed, evi-
dence suggests “Caddo groups may have been virtally unchallenged from
outsiders within their homeland.” Caddo archaeological sites tell not only
of a lack of fortifications and a paucicty of violent death but also of the
absence of the population collapse chat characterized the Southeast after
Spanish arrival. In stark contrast to Mississippian demography, Caddo
populations reached their peak in the period 1500-1650 as their numbets
grew in response to ﬂourishing trade networks, the acquisition of horses,
and distance from vectors of disease. Elsewhere, warfare and raiding were
the handmaidens of epidemics from the sixteenth century onward; if mul-
tiple forees strack a society at once or sequentially, all forces became more
deadly. For many chicfdoms, the Spanish conquistadores who brought
with them war and disease proved a faral addition to the cycles of conflict,
coalescence, and collapse. Tellingly, the bounds of the later seventeenth- and
eighteenth-century “shatter zone” were those of the former Mississippian
world.’? Caddes remained outside those bounds, both before and after 1500,
and it is their centuries-long historical continuity and consciousness that
point toward the Caddos singular experience after European arrival.

THAT EXPERIENCE BEGAN WITH HERNANDO DE SOTO’S EXPEDITION—an
expedition thar wrought havec and despair across the sixteenth-century
Southeast but took an unexpected turn when it reached “the edges of the
Mississippian wotld” and “crossed into another country” upon entering
Caddo domains in 1542. It is striking how often scholars have tried to
explain that turn by arguing that the Spaniards were tired by that point,
were running out of supplies, had lost their spirit, had even—with Soto’s
death in May 1542—lost their leader. No one ever suggests that the reason
for the turn, the different experience, might in fact rest with Caddos them-
sefves, It did. The stability of their alternative models of hierarchical power
as well as the cultural autonomy and memory at the core of the Caddo
wotld make assumptions about coincidence or silly good luck seem blin-
kered and untenable.16

15 Girard, Perttula, and Trubite, Cadde Connections, 100 (“Cadde groups”);
Ethridge, From Chicaza to Chickasaiw, 4 (“shatter”). Tt was not until the eighteenth cen-
tury that disease began to exact serious tolls in the Caddo world. For sixteenth- and
seventeenth-century peace and prosperity, see Girard, Pertrula, and Trubitr, Credde Con-
nections, 101-2, 109—10. For rising popuiation numbers and a lack of decline, see ibid., 123;
Kelton, Epidemics and Enslavement. .

16 Girard, Perttula, and Trubitt, Cadde Connections, 103 (“edges”); Frank E Scham-
bach, “The End of the Ttail: The Route of Hernando de Soto’s Army through Southwest
Arkansas and East Texas,” Arkansas Archeologist 27 (1989): 9—33 (“crossed,” 10). It seems
no coincidence that the least studied part of the Soto expedition is the stage at which
they reached Caddo lands. And it is not only historians and archaeologists who have
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Caddos had no counterparts to the bastions and palisades that charac-
terized Mississippian centers, but their choice to live in dispersed as opposed
to compact towns did not make chem more vulnerable to foreign intrusion.
Instead, they had a well-ordered system of border control and defense.
Caddo domains might be best understood as made up of concentric rings,
with hunting territories providing an outer buffer, within which were multi-
ple regions of farming settlements—each with its own caddi—which in tum
surrounded ceremonial complexes of the paramount theocratic leader, the
xinesi. The rings funciioned as multilevel defensive perimeters, and border
patrols monitored and policed the highways that gave access to the core. As
a result, the Spanish expedition, led by Lufs de Moscoso after Soro’s death,
never really even saw the communities into whose fands they sought entry,
Diligent Caddo guards, asked with impeding any attempt by the foreigners
to approach settfement areas, kept the Spantards from straying off the major
highway (known as the "Caddo” or “Hasinat” Trace). Assigned to oversee
all Spanish movements, patrols had been commanded by their caddis “to
ascertain whar people he [Moscoso] had and of what manner they were.”
The border patrol, whom Spaniards mistakenly called “guides,” constantly
misled the intruders or tried to get chem lost. “If they had to go toward
the west, [they] guided them toward the east, and somerimes they went
through dense forests.” When ultimately tortuted by frustrated Spaniards,
the Caddos simply explained that they “had been ordered to lead them into
a region where they would die of hunger” or to place them “where we could
never get out.” 7 ‘

Members of the Soto expedition never came close to understanding the
impressively conceptualized landscape and built environment, a fact that
speaks volumes about Caddo success at constraining Spanish movements.
There were at least twenty ceremonial centers, each with ene to eleven
mounds, aleng the route Spaniards took to reach the Red River Valley,
meaning that they were “always within about 20 miles of an active temple
mound, whether they knew it ot not” (Figuze I). Nor did the Spaniards see
towns and farmsteads, or not nearly as many as they might have, Earlier
Native contacts had told expedition members that the way to Naguatex (the
“place of the red earth”) “lay through an inhabited region,” but the only
communities they saw were family compounds of one to three homes. As

given it a pass; Spanish expeditionary narrators were significantly terse abour their time
among Caddos

17 James Alexander Robertson, ed. and trans., “The Account by a Gentleman from
Elvas,” in The De Sote Chronicles, Volume I: The Expedition of Hernando de Soto to North
America in 15391543, ed. Lawrence A, Clayton, Vernon James Knight Jr., and Edward C.
Moore (Tuscaloosa, Ala., 1993), 19—219 (“ascertain,” 142, “guides,” 145, “ordered,” 212 n.
265); John E. Worth, ed. and trans., “Relation of the Island of Florida by Luys Herndn-
dez de Biedma,” ibid., 221—43 (“where we could,” 244}, For analysis of archaeologists
assessments of the expedition’s route through Caddo lands, see Girard, Perttula, and
Trubite, Cadde Connections, 103.
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Caddo mound sites, provided courtesy of Timothy K. Perttula; original prepared
by Sandra Hannum. Redrawn by Rebecca Wrenn.
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a result, the Spaniards got no sense of Caddo setdement breadth, strength,
and population. The only sizable town they made it to was that of the para-
mount caddf of the Naguatex province, but they found it deserted, another
of the Caddos’ defensive tactics, The “very extensive” town spread for miles
along both sides of the Red River, but the caddf had straregically moved
everyone to the opposite side of the river and stationed men all along the
banls to forbid the Spaniards’ passage.!®

Naguatex forces proved so daunting thar Moscoso made no artempt to
seize the town’s “many provisions” and instead demanded a meeting with
the paramount caddl. After his deputies had first inspected the foreign-
ers, the paramount leader deigned to appear, gave lip service to Moscoso's
demands for food and obeisance, seturned across the river, and ignored the
Spaniards {and their demands). By all accounts, the Spaniards sat around
for another twelve days befote they finally managed to get acrass the river,
whete they found the southside sertlements equally deserced. Moscoso again
attempred ro summon the caddi, and again he was ignored. At this peing,
the Spaniards had been camped outside the town for chree weeks with-
out getting {or taking) anything they wanted. Upon the second dismissal,
Moscoso angeily ordered the town burned, and that got a response. The
caddl sent nine men to escort the expedition out of the provinee, and the
invaders “immediately left” empty-handed from a town with resources well
beyond what the Spaniards could beg, steal, or bumn anywhere clse. The
Caddo leader had clearly won the battle of wills. But why was it a bautle
of wills and not one of military force? This was an expedition that still had
more than three hundred fighting men, at least five hundred captive and
enslaved Indians, forty horses, seven hundred hogs, and war dogs trained to
attack and kill humans. The expedition narrators never divulged what the
Spaniards saw in the Naguatex defensive forces that forestalled a Spanish
arrack.1?

Things then went from bad to worse for the foreigners. The guards sent
to ensute their departure from Naguatex led the Spaniards every which way
but the way that would take them to another Caddo settlement. The expedi-
tion reached the borders of Nondacao (“place of the bumblebee™), where eight

18 Schambach, Arkansas Archeologist 27: 17 (“always within®), 21 (red earth®). For
the events at Naguate, see Clayton, Kuight, and Moore, De Sote Chrouicles, 14245 (“lay
through,” 142, “extensive,” 143). For Caddo built environments, see Timothy K. Pervrula,
“Extended Entranceway Structures in the Caddo Archaeological Atea,” Southeastern
Archaealogy 28, no. 1 (Summer 2009): 27—42; Gregory Vogel, “Viewshed Characteristics
of Caddo Mounds in the Arkansas Basin,” in Perttula and Watker, Archacology of the
Cadds, 139—76; Robert L, Brooks, “Decisions in Landscape Setting Selection of the Pre-
historic Caddo of Southeastern Okdahoma: A GIS Analysis,” ibid., 335-62; Duncan Paul
McKinnon, “Battle Mound: Exploring Space, Place, and History of a Red River Caddo
Community in Southwest Arkansas” (Ph.D. diss., University of Atlkansas, 2013).

19 Clayton, Knight, and Moore, De Sote Chronicles, 143 (“many provisions”), 145
{“immediately”}. For a summation of expedition numbers at this point, see Schambach,
Arkansas Archeologist 27: 13.
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village areas ringed a twenty-seven-acre ceremonial and civic center, with three
mounds, a plaza, and at least one cemetery. But the expedition never got near
the outer farmsteads, much less the center, because the local caddf and his
retainers went out and mert them on the highway, gave them some fish, and
sent them on their way with new escorts to rake them in new misdirections.
And they went right into the arms of Caddo enemies, identificd as Aays (Ais
or Eyeish). There the “country was aroused” as soon as the inhabitants dis-
cavered that invaders had transgressed their borders, More than one hundred
fighting men rapidly assembled along both sides of the road, actacked repear-
edly, drew Spanish forces into ambushes, and inflicted “greac damage.” An
entire day of fighting forced an about-face on the patt of Moscoso.?

Ar this point, another aspect of Caddo anthority structures discince from
those of Mississippians came into play to thwart Spanish plunder. The Soto
expedition had found that among many of the southeastern chiefdoms grain
was stored communally in the cacique’s compound—reflecting the leader’s
authority and the status he pained through feasting and the redistribution of
food. Therefore, if the Spaniards could take control of a cacique’s compound,
they would also control the chiefdom’s food and its food-based leadership
hierarchy, Bur Caddos’ dispersed political authority and settlement patrern
meant that individual homesteads maintained their own granaries, and it was
community membets who fed caddis by ritual custom, not vice versa; in fact,
one of the clear marks of 2 cadd! compound was the absence of grain storage.
Thar fact of Caddo life presented the Soto expedition with a true challenge:
with farmstead communities spread out for miles and miles around their
leaders’ compounds, if the Spantards wished to plunder, they could do so only
by going house to house, a process that clearly would have meant pushing
through border patrols and fighting rear- and frone-guard actions to leave the
highway and find the houses. Not surprisingly, when the Spaniards did return
through the lands from which the Nondacao caddi had so neatly deflected
them, the expedition’s members could report only that they “endured grear
need and suffering” as they marched for twenty days through a supposedly
“unpeopled region.” The lands in which Moscoso and his men “found maize
to car with great difficulty” did not lack corn or other hallmarks of agricul-
tural prospetity. Rather, the layout of Caddo domains allowed no easy means
for foreigners to locate grain stotes.?!

2 For a description of Nondacao province, see Ross C. Fields, “The Pine Tree
Mound Site and the Enteada of the Hernando De Soto Expedition of 1542,” Journal
of Northeast Texas Archacology 28 {2008): 1-8 (“bumblebee,” 5); Clayton, Knight, and
Moore, De Soro Chronieles, 145 (“country”), 146 (“great damage”).

2t Clayton, Knight, and Moore, De Sato Chronicles, 146 (“endured”), 147 (“unpeo-
pled”), 149 (“found maize”); Schambach, Arkansas Archeologist 27: 13-16; Nancy Adele
Kenmotsu, James E. Bruseth, and James E. Corbin, “Moscose and the Route in Texas: A
Reconstruction,” in The Fxpedition of Hernando de Soto West of the Mississippi, T545-1543:
Proceedings of the de Soto Symposia, 1988 and 1gpo, ed. Gloria A, Young and Michael P.
Hoffman (Fayerteville, Ark., 1993), 106-31. Moreover, in contrast to other southeastern
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Caddo border control and prorocols for dealing with Moscoso exhibic
compelling similarities ta those used when Spaniards and Frenchmen
sought entry into the Caddo world ac the end of the seventeenth cen-
tury. A century and a half after Soto’s entrada, Caddo communities still
needed no palisades or fortifications for their settlements. As in 1542,
seventeenth-centuty expeditions to Caddo lands were met in the hunting
zones by individuals tasked with monitoring the bordess; foreigners pro-
ceeded inte the Caddo heartland only with prier approval of caddls and
traveled under escort for the entirety of the journey (Figure II). Caddo
leaders, these later oursiders learned, maintained a system of passports, pro-
viding Spanish officets with certain ritual objects that would identify them
on their way along highways from one Caddo community to another. The
passporss likely signaled a new diplomatic opening, but the rules and ricuals
developed over the long Caddo past still governed the terms by which their
leaders allowed a handful of Spaniards ro pass through their domain.?

In the sevenceenth century, another long-standing Caddo tradition
and a different kind of border within the Caddo realm came to the fore in
Caddo-Spanish dealings—eenturies-old boundaries delineating realms of
the human and the spiritual. The construction and layout of ceremonial
centers and of local communities produced consciously strucrured sacred
[andscapes. Anthropelogist George Sabo III has argued persuasively thar the
map of 2 Nasoni Caddo village, drawn by a member of the 1691 Domingo
Terdn de los Rios expedition, conveys the careful pesitioning of twenty-five
clusters of buildings—including a temple mound complex, the caddf’s com-
pound, and owenty-three surrounding farmsteads dispersed along the Red
River—that as a whele combined to reflect cosmological principles defining
the inhabicants’ reladonship wich the numinous world, In other words, the
Caddos had used their settlement pattern to construct not only a cosmo-
gram but also—and more interestingly still—a concentric cosmogram, rem-
iniscent of the ringed bordets of Caddo domains (Figure I1I).2?

chiefdoms, among whom internecine rivalty and competition were rife, the “greater
social solidarity” of Caddo polities meant the Spaniards found no one interested in
allying with them against a rival. Thus, they were not offered a single gift by ary Caddo
community except Nondacao, where the caddf’s presentation of fish was diplomatic
grease meant to keep them moving smoothly along a road that would eventually “serand
them in the wilderness.” For the lfack of Caddo gift giving and diplomatic overtures, see
George Sabo 111, “Indians and Spaniards in Arkansas: Symbolic Action in the Sixteenth
Century,” in Young and Hoffman, Expedition of Hernande de Sote, 192—209, esp. 207-8
(quotations, 208), zo5.

22 Juliana Barr, “Geographies of Power: Mapping Indian Borders in the ‘Border-
lands’ of the Barly Southwest,” WMQ 68, no. 1 (January 2011): 5—46, esp. 2L

2 George Sabo 11, “The Terdn Map and Caddo Cosmology,” in Perttula and
Walker, Archaéology of the Caddo, 43147, :
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Figurg 11

Rings of the Caddo domain expanding out from its core, ca. 1700. Drawn by
Rebecca Wrenn.

As Sabo explains, the spatial order depicted in the map indicates a
“nesting” of two critical places, the xinesf’s temple complex and the caddf’s
compound. The temple, with its perpetual sacred fire made of four crossed
logs oriented to the four cardinal directions, served as a gateway between
the natural and supernatural worlds and signaled the xinesfs responsibilities
to mediare berween the two and to communicate with Ayo-Caddi-Aymay.
Meanwhile, the caddf’s residential compeund—including a ceremonial
complex, housing for canahas during council meetings, a plaza for public
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Freure III

Hand copy of map of Nasoni Caddo settlement on the Red River drawn by
unknown member of the 1697—92 Domingo Terdn de los Rios expedition. J. P
Bryan Map Collection, di_o9638, Dolph Briscoe Center for American History,
University of Texas at Austin.

dances, and more outbuildings—represented the figurative center of the
phenomenal world and thus relationships between people and within a
community. The farmstead compounds radiated all around, and the whole -
constituted an ordered and ranked community within which all activities
and relationships were spatially oriented to those two central places.?4
Each home in turn became a “house-as-icon,” marking the Caddo
residents as constiruent members of the community as a whole. Houses
“were buift only with the dispensation of the caddf, and caddis orchestrated
each home’s construction, calling upon all members of the community
to assemble on a sefected day ra parsicipate under his watchful eye and
to build according to ritual measurements laid out by ronmas (shamans or
healers). At the dwelling’s completion, they topped the beehive house with
a grass figure, lit the central hearth with embers from the xinesf’s temple
fire, and thus blessed the home. Fire was the key element that tied together

24 Thid., 431-47 (“nesting,” 446). See alse McKinnon, “Battle Mound”; Duncan
P. McKinnon, “Landscape as a Ritual Object: Exploring Some Thoughts on Organized
Space in the Great Bend Region of Southwestern Arkansas,” Cieddoan Archeology Journal -
23 (2013): 67-84. For a description of the sacred temple fire, see George Sabo I, “The
Structure of Caddo Leadership in the Colonial Era,” in Perttula and Brusech, Native His-
tory of the Caddo, 15974, esp. 169,
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the constructed landscape, as every single Caddo home was supplied with
a small piece of burning wood from the temple’s “holy sacramental fire,”
as one Franciscan identified it, creating a virtual lifeline maineained by
everyone’s vath to keep the Ares burning at all times to preserve the security
and well-being of the communicy. Construction also included providing
each home with an elevated bench reserved for visits by caddis and con-
nas, either for their own scating or for ritual offerings to be blessed by the
exalted visitors. The presence of the fire and bench thus signaled that each
home could potentially serve as a site where sacred power became manifest.
One Franciscan described Caddo images of God as having “a face of fire,”
and another recorded the Caddo belief that fire was the creator or securer
of good crops and successful hunts; all Caddos knew that if a fire went out
it would mean death for the home’s residents and misfortune for the com-
munity, At its simplest level, then, everything and everyone had their place
in a sertlement pattern {and thus a cosmological order) dispersed across the
landscape bur consolidated by spiricual principles. And these principles both
harked back to traditons developed over the past centuries and foretold the
limits that would face Europeans whe eventually soughe to take up resi-
dence within Caddo borders.2

What kind of place might Spaniards be assigned in this werld of dis-
persed but united communities? Seventeenth-century expeditionary leaders
and missionaries who visited Caddo lands were initially housed as guests in
a caddfs compound, the site for diplomatic exchange. If Spaniards wished
to stay longer, they remained under the authority of caddis whose permis-
sion had to be gained in order to build or move a dwelling wichin their
domains. In their diaries, missionaries and expedition leaders liked to imply
that they chose the sites of occupation, buc even as they made such claims
they also included some phrase to the effect thar “we found a spot, which
was decided upon by the Indians.” It also seems suggestive thar when houses
were built for commanders Domingo Ramén and the Marquis de Alarcén
in 1716 and 1720 respeetively, the celebrations for their completion were
held outside the new dwellings and did not include a central hearth being lit
from the sacred fire. Rather, caddis directed that “many fires” be lit outside
the houses while both men were installed on makeshift seats in front of or
in the doorway of the house for the ceremony. The two Spaniards were cet-
tainly being honoted (and purified), but their dwellings, withour inner fires

»

25 Hor house conmstruction, see Sabo, “Structure of Caddo Leadership,” 171
(*house-as-icon"), 168—69; Fray Francisco Casafias de Jestis Marfa to the Viceroy of Mex-
ico, Aug. 15, 1697, cont. in Mattie Austin Hatcher, trans., “Descriptions of the Tejas or
Asinai Indians, 16911722, II,” Southrestern Historical Quarterly (SHQ) 30, no. 4 (April
1927): 283-304 (“sacramental,” 291); Fray Francisco Hidalgo to the Viceroy, Nov. 4, 1716,
in Hatcher, trans., “Descripsions of the Tejas or Asinai Indians, 16911722, HL,” SH(Q 31,
no. 1 (July 1927): 5062 (“face,” 56). For fire as creator or securer, see Isidro Félix de Espi-
nosa, Cidnica de los Colegios de Propaganda Fide de la Nueva Espaita, ed. Lino G, Canedo
{1746; repr., Washington, D.C., 1964), 697.
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or elevated benches, would not be sites within the Caddo sacred order. The
newcomers were not being inducted as full-fledged membets of the Caddo
community represented by the spirit of the firg; their “place” was something
else, something apart.? .

Spanish oursider status proved even more apparent once Franciscans set
up missions. In total, ten different mission and wo presidio sites were built
at different times and places, and only threc lasted more than thirteen years.
No missions were ever established among the populous communities along
the Red River. All the presidio and mission sites were concentrated among a
{imiced group within the Hasinai confederacy, and within that small range,
all of the Spanish sites except one wete located in marginal settings in the
western periphery of the Hasinai domain, often along the highway, never
within the intcrior of communities, The choice of that periphery may also
be significant, because the two westernmost groups housed a majosity of the
missions and acred as gatekeepers for all the other Caddo settlements. So
Spaniards resided in the peripheries of peripheries.?

Not only were missions on the borders, or outside the borders, of
communities, they also were far from xines(s’ temple complexes, the cores
of the Caddos’ concentric world. In 1690, when Spaniards established
the first mission, San Francisco de los Tejas, the nearest caddf invited the
xinesi to attend and give his approval to the building’s placement. Bat the
caddi had to allow the religious leader {as well as community residents) a
day’s trave!l to reach the distant site. The xinesf’s arrendance accorded with
Caddo tradition that a blessing must accompany the establishment of a
new dwelling before occupation, but it was equally significant in itz sugges-
tion that Caddos did not see the mission or the presence of the missionary
as somcthing at odds with their temples or religious leaders. The remple
mounds stood as staunch defenders of the Caddos’ spiritaal landscape. The
Franciscans appeared to recagnize such powet. Fray Isidro Felix de Espinosa
likened the temples to “cathedral[s]” that kept united in spirit all their con-
stituents. The missions, by contrase, were inconsequentially positioned, con-
signed to the physical and cosmological hinterlands of the Caddo world.28

26 Debbie S, Cunningham, ed,, “The Domingo Ramén Diary of the 1716 Expedi-
tion into the Province of the Tejas Indians: An Annotated Translation,” SHQ o, no. 1
(July 2006): 38-67 {“found,” 65); Espinosa, Crdnice de los Colegios de Propaganda Fide,
716 {“many fires” [se encendicron muchas luminarias]). Translations throughout the
article are the anthor’s. For housing rituals, see also Francisco Céliz, Diary of the Alarcon
Expedition into Texas, 17181719, trans, Fritz Leo Hoffmann (Los Angeles, 1935), 75.

%7 One exceptional case exists—mission Nuestra Senora de la Purfsima Concepcién
de los Hainais, built in 1716 in close proximity to the caddf’s village. Whether this mis-
sion spoke to growing confidence among Caddo leaders thar Spaniards represented little
threat or to a desite to keep the threat under the caddf’s watchful eye, it still remains an
exception to a demonstrable rule of keeping Spaniards outside the bounds of Caddo
settlement. ' )

28 For blessings of new housing, see Espinosa, Crénica de los Colegios de Propaganda
Fide, 697 (“cathedral[s]” {catedral]}. One missionary, fray Francisco Casafias de Jestis
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Caddo traditions of sctilement dispersal and border control carried a
multitude of implicarions for Spaniards, all of them rooted in long-standing
Caddo belicf and practice. Of all the missions eventually buile by Spaniards
across the province of Texas, only these in Caddo lands lacked walled enclo-
sures. Caddos needed no palisades, and for the missionaries, “living on
the margin of the caddi’s village sutrounded by hundreds of Hainais may
have made the construction of a protective wall meaningless.” Yer within
the security of the Cadde domain, Franciscans remained segregated and
alone. Their potential flock resided nowhere near them, and the mission-
aries themselves were dispersed at great distances, eight to fifteen leagues
from one another, scattered among “an infinity of rancherfas” and exrensive
agricuttural fields. They bemoaned their isolation in a repeating loop of
frustrations about Cadde refusal to relocate into puehlos near the missions,
but that fact of Caddo life, too, was grounded in Caddo history. As fray
Francisco Hidalgo wrore when expressing his dismay that Caddos would
not move their homes close to his mission, “they do not wish for fite to be
taken from their houses™; to resettle near the missions would mean a lost
connection to the sacred fire, At the most importane level, fray Espinosa
recorded, Caddes believed that “our [Spanish] fire is different”; Spanish fire,
he noted, was “made by flint and iron,” but Caddos’ tepudiation of it went
much deeper than thar. And that repudiation explains why a 1727 official
inspection rour found one mission after another sitting empty except for
a single missionary in residence whose purpose, the inspectoss scornfully
declared, “is to administer to the Indians if they should decide to become
Christians” or “may want to receive the Faith.” Where clse might one expect
to find missionaries quietly sitting and pariently waiting for the day when
Native neighbors might “decide” or “want” conversion? Only on the mat-
gins of a Native nation whose security for centurics had depended upon the
dispersal of multiple settlenents held together by spiritual and sovereign
communal borders.?®

Marta, attempted to take over a fire temple in order to claim it as a site for his mission.
He failed miserably, and his actions proved to be one of many transgressions that got
the Spaniards evicted from the Caddo domain in 5693, Never again would a Franciscan
make such a mistake. For fire temple (la casa del fiuego), see ibid., 697, 703. For the
xinesf blessing on the first mission, see Letter of Fray Damidn Massanet to Don Carlos
de Sigiienza, 1690, in Herbert Eugene Bolton, ed., Spanish Exploration in the Southwest,
15421706 (New York, 1916), 35387, esp. 380. For the thwarted temple takeover, sce Fray
Francisco Casafias de Jesiis Marfa to the Viceroy of Mexico, in Hatcher, SHQ 30: 292-93.

29 Morris K. Jackson et al., Trude and Culturel Jnteraction along El Camino Real de
los Tejas during the Spanish Colonial and Republic Periods in Nucogdoches Connty, Téxas
(Nacogdoches, Tex, 2012), 1: 145 (“living”}; Cunningham, SH(Q mo: 38-67 {(“infinity,”
65); Fray Francisco Hidalgo to the Viceroy, in Hatcher, SHQ 31: 56 (“do not wish™); Espi-
nosa, Crénica de fos Colegios de Propaganda Fide, 7o4 (“fire 1s different” decfan que era
otra lumbre o fuego el nuestro, por ser sacado con pedernal y ferro]); Pedro de Rivera,
Diario y Derrotere, in Fuaginary Kingdom: Texs as Seen by the Rivera and Rubl Military
Expeditions, 1727 and 1767, ed. Jack Jackson and Wiltiam C. Foster (Austin, Tex., 1995,
35—37 (“administer,” 35, “may want,” 36). For Caddo refusal to relocate, see also Fray
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THE SECOND STORY TO TRACE HOW THE PRE- INFORMED THE POST- takes
place farther west in Chaco, another remarkable eleventh-century Native
wotld. There too, as historian James E Brooks recently argued, we can see
“longitudinal insights into local responses” that run throughout the history
of the Southwest.3® As we move to this region, however, we leap from a
Caddo world where cenguries of territorial continuity helped ward off polit-
ical instability to a Pueblo world where stability was forged from age-old
upheaval. That is because in the Pueblo wotld the story tells of polities that
emerged out of the implosion of Chaco and the three centuries of reforma-
rion and reorganization that followed. Yet whether dominated by coherence
or discord, both the Caddo and the Pueblo stories center on the power of
past cvents and the consciousness of those events, Pueblo history shaped
how Pucblos dealt with Spaniards and thus how the region’s colonial story
played out,

In the Southwest, migrations, depopu]atiaﬂs, disease, and disaster were
the occasions for reinvention, but the traditions, cosmologies, and social
structures being reinvented remained rooted in the past, its memories, and
its lessons. The multitude of people who came to be called “Pucblo” by
Spaniards spoke many different languages and lived in seventy-five to one
hundred towns and villages spread across present-day New Mexico and
Arizona at the end of the fifteenth cencury. Nevertheless, they shared similar
systems of governance, architecture, subsistence, material culture, and reli-
gious practices that had arisen from their interowined pasts. Together, they
had centuries of previous experience, as much with wortlds of destruction
and flux as with wotlds of creation and order. Once later events associated
with European colonialism are seen within that deeper context, Spaniards
do not stand out as superhumanly illimirable and Pueblos do not appear
as unworldly and unarmed. In turn, that contextualization makes sense of
both the strife of Spanish colonization and the success of Pueblo revolt.

Pueblo historical traditions document serial moments of realignment,
reconfiguration, and reinvention, each moment heraldiﬂg a new of, pethaps
more accurately, a reconceived world.3! Mythohistorical narratives about

Francisco Casafias de Jesiis Matfa to the Viceroy, in Hatcher, SHQ 30: 285, 288. In 1730,
three of the six missions in Hasinai lands were closed and their staff transferred 1o San
Antonio. For the remainder of the eighteenth century, the theee missions thar persisted
in the Caddo homeland served primarily as sites for diplomacy and negodation; one
presidio, Los Adaes, remained as well, For this shift of mission location andfer purpose,
see Juliana Batr, Peace Came in the Form of @ Woman: Indians and Spaniards in the Texas
Borderiands (Chapel Hill, N.C,, 2007), 103-8,

30 James F Brooks, “Women, Men, and Cycles of Evangelism in the Southwest Bor-
detfands, A.D, 750-1750,” AHR 118, no. 3 {June zo13): 73964 (quotation, 739).

“31 Dennis Tedlock, “Pueblo Literature: Style and Verisimilitude,” in New Per-
spectives on the Pueblos, ed. Alfonso. Oritz (Albuquerque, N.Mex., 1972), 219-42; Ted-
lock, The Spoken World and the Work of Interpretation (Philadelphia, 1983); Michael
Lomatuway'ma, Lorena Lomatuway'ma, and Sidney Namingha Jr., narr., Hopi Ruin
Legends: Kigbturmwussi, ed. and trans. Ekkehars Malotki {Lincoln, Neb., 1993); Andrew
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past eras and about the new worlds that came into being as the resule of
past decisions and events were told and rerold in revised form across the
Southwest to serve exigencies grounded in parricular historical moments.
Those narratives explain how a group got to a specific place in time, built a
specific set of relations, and forged a specific world order, Thus they feature
migrations, lessons in how to live, the rise of gods and rulers, and admon-
itory messages about past mistakes to aveid in order to ensure present pro-
priety, but they do not always do so in providenrial tones. The mix of myh,
legend, and historic events addresses cycles of destruction and regeneration
chat reflect the presence of evil in seciety, translating famine, epidemics, vio-
fence, watfare, and destruction chrough an idiom of witchcraft. According
to Hopi belief, for example, witchcraft emerged from the underworld along-
side the Hopi people, wich witches taking up the “responsibility of main-
taining the institution of death in the new world.”3? Violence in the Pueblo
wortld thus was undetstood not only in ethical, moral, and political terms
but also in cosmological ones. Something could be sacred without necessar-
ily being good, and the need to recognize thart distinction more often than
not signaled a moment for reinvention.

One particular realignment in the Pucblo past was especially critical
because it involved a repudiation of the hierarchical rule by elites who
acquired too much wealth and power. This moment, or momentous era,
featured as a central lesson from the Pueblo past—a lesson that proved inre-
gral to the emergence of an egalitarian Pueblo society by 1450. The Pucblo
peoples who faced down Spaniards in the sixceenth cencury had “developed
not from their past but as a deliberate rejection of that past.”¥ And chat past
was Chaco,

What has come to be called the Chaco Phenomenon represented a
monumental migratory movement translated inta a kind of pilgrimage,
when Grear Houses sprang up and expanded throughour Chaco Canyon
and then satellire communities followed, fanning out all around the region.
In 850-900, the Grear Houses began as “crophy homes” for people of high
rank who served the common good by banking surplus corn for times of
need, Yer from 1000 to 1125, these structures grew exponentially, in both
number and size, becoming palaces that funcrioned as civie spaces (not
residences) for religious, political, and economic purposes. Ritual and cer-
emonial authority became the mark of elite rule, grounded in the canyon’s

Wiget, “Oral Literature of the Southwest,” in Handbook of Native American Literature,
ed. Wiger (New York, 1996), 53-63 Malotki, ed., Hopsi Tales of Destruction (Lincoln,
Neb,, 2002); George Bryant, Xiipiikean {Fivse of All): Three Views of the Origins of the
Quechan People {Cambridge, 2013}

31 For witchcraft, see Lomatuway'ma, Lomatuway'ma, and Namingha, Hopi Ruin
Legends, 151-53 {quotation, 153). - )

3 Stephen I1. Lekson, A History of the Ancient Southwest (Santa Pe, N.Mex., 2008),
3 {quotation), 189—216.
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urbanized epicenter of earthen mounds, plazas, highways, ponds, gardens,
and the greatest of Great Houses—all of this in the middle of the desere
Southwest. Two hundred smaller Great Houses spread out in all directions
for at least 150 kilometers, but many more were built even farther away,
some up to 250 kilometers from the core ac Chaco. These “outliers” repre- .
sented colonies, imitators, or adoptets of the Chacoan styles, but no matter
how distan, all held a place within the region’s system of politics, economy,
and religion, The architecture of three of the six grearest Great Houses—
structures known today as Pueblo Bonito, Chetro Ketl, and Puebla Alto—
tells a tale of critical theological and philosophical debate and cosmological
(and political) revolution. Innovative cardinal archicectural erientations won
out over traditional solstitial ones, and under elite direction, a north-south
and cast-west layout replaced previous ones emphasizing a southcast-focused
alignment keyed ro the solstice. This revolution did not simply explain the
course of the later north-south progression of Pueblo development from
Chaco norih to Azrec and south to Paquimé along what is now called the
“Chaco Meridian.” Tt also signaled a flourishing of spiritual ideas “that
necessitated certain ways of building, dancing, trading, traveling, leading,
following, giving, taking, living, dying.”34

The Chaco Phenomenon likely centered in the canyon because it
was the site of historically significant settlemnents in the sixch and seventh
centuries, and this bow to ancestral history would have offered an initial
and important foundation for Chaco’s carly leaders. Yet, once cheir newly
configured spiritual power became emplaced in Greac Houscs, it all too
casily transtared into political power—and eventually into power that gener-
ations long after remembered as corrupe. Archacologist Stephen H. Lekson
finds the Chacoan governing system that emerged to be similar to that of
a Mesoamerican aftepetf, with clusters of noble families {in Grear Houses)
each cxacting tribute from particular communities of commoners, and
minor nobility {in smaller outlying Great Houses) doing the same in the
hinterlands. Equally critical, Chaco appears to have involved ar its heart the
coercion of labor and the subordination of laborers. Pucblo traditions of the
White House and Navajo traditions of the Grear Gambler hin ar the possi-
bility that Chaco and its ruling elite may have been overthrown in a people’s
or “class revolt,”5

34 For numbers and distances of Great Houses, see ibid., 124 (“trophy™), 130—32. For
a discussion of “outliers,” see Stephen H. Lekson, The Chaca Meridian: One Thousand
Years of Political and Religious Power in the Ancient Sonthwest, 2d ed. (Lanham, Md.,
2015}, 15-2); Severin M. Fowles, An Archaeology of Doings: Seculavism: and the Study of
Pueblo Religion (Santa Fe, N.Mex., 2013), 78 {"necessitated”).

35 Lekson, History of the Ancient Southwest, 206 (“class”), 242; Fowles, “People’s
History.” For the aftepet! model, see Lekson, Chaco Mevidian, 38—40; Stephen H. Lekson
and Catherine M, Cameron, “The Abandonment of Chaco Canyon, the Mesa Verde
Migrations, and the Reorganization of the Pueblo World,” Journal of Anthropological
Aschacolagy 14, no. 2 (June 1995): 184-202; Steven A. LeBlanc, “Regional Interaction and
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Navajos remember the Great Gambler as an ousider or stranger who
came to the region, won power over people through rigged betting games,
coerced Pueblo and Navajo labor, and made them build a palace, Puehblo
Alro, for him and then other Great Houses for his cohorr, which together
formed the major scats of power at Chaco. The people, according to leg-
end, eventually rebelled against the Gambler king and overthrew his sub-
jugation. The White House stories appear within narratives of different
Pueblo people, chough not always in the same form, The White House was
a long-inhabited place the people happily shared with spirit beings who
became known as katsinas and who raught them how to live. Then came a
time when wizards misled and corrupted some people who, through their
corruption, acquired too much wealth and power and undermined the
respect for katsinas. Supernarural punishmenes followed, tensions led to
violence, wars broke out, the katsinas departed, and all those left behind
had ro dispersc. Strife at Chaco had driven the kawsinas to leave, but as
the people sought new lives in new lands where proper behavior might be
resumed, they were aided by katsinas who became integral to cheir religious
re-creation and reconsolidarion. In his explorations of the fundamental
historical rearientation of power that these traditions relate, archacologist
Severin Fowles rejects any vision of this post-Chacoan rransformation as one
of “regression” or “devolution.” He sees instead an age of “religiopolitical
teformation” in search of the greater simplicity of an antistate,%

Reformation scems a particularly fitting descriptor, as it took a bevy
of supernatural powers to reorder the world from 1200 to 1500, and the
same would be true in the late seventeenth century. The sacred and ver-
nacular were inseparable realms in the early Southwest, and the forests,
deserts, villages, and homes that provided the secting for the historical
events that unfolded were filled with spirits, both good and bad. Stories of
intervening gods and mansters may capture our actention because of their

Warfate in the Late Prehistoric Southwest,” in The Archacology of Regional Interaction:
Religion, Warfure, and Exchange Across the American Southwest and Beyond, ed. Michelle
Hegmon (Boulder, Colo., 2000}, 41—70. Archacclogical evidence suppoits a hypothesis
of coesced labor if not slavery. Debra Martin, “Violence against Women in the La Plara
River Valley (A.D. 1000-1300),” in Tranbled Times: Viokence and Warfare in the Fast, ed.
Martin and David W. Frayer (Amsterdam, 1997), 45-75; LeBlanc, Prehistoric Warfare
in the American Sontiwest (Salt Lake City, Utah, 1999), 184-85; Fowles, Archaeology of
Doings.

36 Severin Fowles, “The Pueblo Village in an Age of Reformation (AD 1300-1600),”
in Pauketat, Oxford Handbook of North American Archarology, 631-44 (“regression,” 633,
“devolution,” 632, “religtopolitical,” 641); see also Fowles, “People’s Histary”; Fowles,
Archaeology of Doings, 84, 93. For discussion of the White House and Great Gambler
traditions, see Franz Boas, Keresan Texts (New York, 1928}, 0 9; Leslie A, White, “The
World of the Keresan Pueblo Indians,”.in Primitive Views of the World, ed, Stanley Dia-
mond (New York, 1964), 85904, esp. 85, 88—90; Alfonso Ortiz, ed., Hundbook of North
Anierican Indians, vol. 9, Senthwest (Washington, D.C,, 1979), 379, 383-84, 404, 41213,
440; Lekson, History of the Ancient Sonthiwvest, 200, 242.
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dramatic nature, bur they were part and parcel of the ordinary, of everyday
[ife—which is not to say that systems of belief continued unchanged, that
priests and laypeople prayed to the same gods, that sacred sites and shrines
remained in the same places, or that mythohistorical traditions raught the
same lessons of history and memory. Tradition had to be reinvented for a
new age, and that process wok three hundred years because of the unprece-
dented chaos that ensued with the implosion of the Chacoan system.

The fiest step was just that steps and movement. Migration must be
undetstood as “a species of Pueblo ethics, social critique, and political prac-
tice” mandated in Pueblo tradition since time immemorial. The legends
of Chaco reflecred in the Grear Gambler and Whire House ate just two of
many stories of sites and villages whose corruption could be rectified—or
exorciscd—only wich destruction and abandonment. Viewing discrete
abandanment events across a longer time span reveals a “historical chain of
movements extending all the way back to a group’s distant origins” that in
sum encompassed a cumulative past but also a future. In that sense, move-
ment away from Chaco was one of many Pueblo mythohistorical migtations
that led ultimately to settlement sites chat remain in use roday at Hopi,
Zuni, Acoma, and Taguna and along the Rio Grande valley.37

As people dispersed from Chaco and its satellites, they scrambled for
purchase in new settings and in concert with new allies and rivals, Disorder
emanated from the rise and fall of Chaco as violence became common-
place—violence on par with that unleashed both across the Southeast over
the same three hundred years and across Pueblo lands by Spaniards in lacer
centuries. One archaeologist bluntly describes the years from 1250 to 1540 as
an age of “crisis and catastrophe,” but perhaps it is more accurate to say chat
it was an age of cycling crises and catastrophes. Towns were burned to the
ground, group execations accurred at multiple sites, and victims included
women and children. Combat became institutionalized, village against vil-
lage, and the extremity of destruction visible archaeologically implies that
“much of the violence during this time was intended to do more than sim-
ply kill people.” When immigrants from the more urban centers of Chaco
Canyon and Mesa Verde joined smaller autochthonous populations, they
did so in ways that sometimes looked an awful fot like “‘conquest’ or ‘take-
over.” Aggregation could represent coercive control rather than alliance,
bue the coercion came also by ritual (as opposed to physical) force. Other

37 Fowles, “Pucblo Village in an Age of Reformation,” 635 {“species”); Wesley Ber-
nardini, Hopi Oval Tiaditien and the Archacology of Hentity {Tucson, Ariz., 2005), 7-8
{“historical,” 7); Peter M. Whireley, Deliberate Acts: Changing Hopi Culture through the
Oraibi Split (Tacson, Ariz., 1988}; Malotkd, Hopi Tales af Destruction; Jeremy Kulisheck,
““Like Butterflies on a Mounting Board’: Pueblo Mobility and Demography before
1825,” in Scheiber and Mitchell, Aerass @ Great Divide, 174—91. For a recent study of &
well-known moment of destructive purification, see James F. Brooks, Mesz of Sorrpus: A
History of the Awarovi Massacre (New Yok, 2016},
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communities accepted migrant outsiders in order to gain spiricnal knowl-
edge and skills. Ritual power therefore might sow the seeds of a new collec-
tivity after it had first inspired revolt and then facilitated localized conquest
in the revolc’s afrermath.*

It is in this context that iconography, architecture, and ceremonialism
emerged as mirrors of the violence and, simultaneously, as mechanisms to
promote social uniry in the aggregated towns. The social landscape that
materialized by the fourteenth and fifreenth centuries provided evidence
of the warfare that had created it. People built concentrated villages wich
inward-facing masses of room blocks surrounding enclosed plazas, solid
exterior walls that offered no openings and no entrances, flat roofs that
provided ideal platforms from which to fight, and ladders that gave rooftop
access to tnteriors bur could be withdrawn in times of attack. These towns
were often built on high or defensible ground, with no-mar's-land sepa-
rating one village’s tertitory from another’s, At the same time, in rejection
of the hierarchies of Chacoan Great Houses, domestic room blocks in the
new villages were impressively uniform in size and, critically, plazas replaced
great kivas as the site for community-wide masked dances and dramas.
These would be the sites where sacred power, having unglued Chacoan soci-
cty, now took new shape in the creation of a reformed communal world.3

The evolution of katsina ceremonialism in this era came to echo collec-
tivist Pueblo “sectlement logic.” Katsinas are powerful supernatural beings,
more spitits than deities, who represent Pueblo ancestors and intercede
between their human descendants on earth and the gods with whom they
live for half the year in che underworld. Katsinas have the power to take
the form of clouds and bring rain for crops, to cure (or to cause) disease, to
ensure victory in war, and to teward as well as to punish. While on earth,
latsinas allow human impersonators to take cheir form and embody their
spirit when in mask and costwme during public dances and ceremonies;
humans thereby gain access to beneficent power that can summon rain,
promote fertilicy, regulate proper behavior, bring about cures, or win battles.

38 LeBlanc, Prehistoric Warfare in the American Southwest, 197276 (“crisis,” 197);
Kristin A. Kuckelman, Ricky R. Lightfoot, and Debra L. Martin, “Changing Patterns
of Violence in the Northern San Juan Region,” Kiva 66, no, 1 (Fall 2000}): 14765 ("vie-
lence,” 159); Wesley Bernardini and Severin Fowles, “Becoming Hopi, Becoming Tiwa:
Two Pueblo Histories of Movement,” in Mavement, Connectivity, and Landscape Change
in the Ancient Southwest, ed. Margarer C. Nelson and Colleen Strawhacker {Boulder,
Colo., 2011), 268 (“conquest”™), 262-66. See also Jonathan Haas and Winifred Creamer,
“Warfare among the Pueblos: Myth, History, and Ethnography,” Ethnobistory 44, no. 2
{Spring 1997): 235—-61; Stephen H. Lekson, “War in the Southwest, War in the World,”
American Antiguity 67, no. 4 (October 2002); 607-24; Deborahi L. Nichols and Patricia
L. Crown, eds., Social Violence in the Prehispanic American Sewthwest (Tucson, Ariz.,
-2008); Fowles, Archacology of Doings, chap. 4. :

3 James E. Snead, “Warfare and Conlflict in the Late Pre-Columbian Pueblo
World,” in Pauketat, Oxford Handbook of Novth American Archacology, 620-30.
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The karsinas’ dual nature finds reflection in the imagery that came to rep-
tesent them in this era. On the one hand, petroglyphs, pictographs, ceram-
ics, and kiva mural paintings depict the anthropomorphized figures and
masks of kawinas in the context of flowers, butterflics, and stepped clouds
associated with rain and fertility. Simultaneously, however, katsinas appear
alongside shield bearers and wartiors—armed with arrows, bows, axes, and
clubs—and with icons and meotifs connoting militarism such as horned
serpents, eagles, snakes, crosses, stars, star faces, spread-winged birds, swas-
tikas, lightning, and checkerboard designs. They appeared as heralds of the
social dissension and tumult of the era even as they became focal points of
democratized ceremonial functions that sought social cohesion. In newly
aggregated settlements, ritual katsina socicties and public dances cut across
lines of kin and clan, elite and nonelite, and immigrant and autochthon
to bring rogether postmigration multicaltural populations in community
plazas where all pareicipated equally. Ceremonies of masked katsina danc-
ers thereby became institutionalized to ensure concord and blessings of the
spirit beings who remained figures of protection and unification long after
the years of migtation, warfare, and reorganization, i

AT THE TIME OF SPANISH ARRIVAL, then, Pucblo people had undergone
three hundred years of warfare initiated by an overreach of ritual power that
resulted in wholesale social and theocratic reorganization, Imagine, then,
how Pueblos in the sixteenth century who had achieved relatively stable,
egalitarian societies might have reacted to facing a new, yet familiar, threar—
would-be elites who sought to impose hierarchical rule that had at its heare
the cocrcion of labor and the compulsion of religious belief. Pueblo peoples’
Caddo contemporaries could rest on a tranquil confidence garnered from sta-
ble systems that had scen them through thick and thin—mostly thick —for
centuries, but Pueblos had honed the tools they needed to deal with threats
over centuries of punishing reformation. Indeed, the stakes of the coming
struggle may have appeared even higher to Pueblos than to Caddos because
the consequences of failure were so vivid in the recent Pucblo pase!

When explosive violence returned to the Southwest, signaled by the
arrival of Francisco Vizquez de Coronado, Puchlos drew upon hard-won
lessons in how to extinguish the chacs and destruction occasioned by the

4 Fowles, “Pueblo Village in an Age of Reformation,” 63536 (“settlement logic,”
635);, B. Charles Adams, The Origin and Development of the Pueblo Kaising Cult (Tuc-
son, Ariz., 1991); Stephen Plog and Julie Solometo, “The Never-Changing and the
Ever-Changing: The Evolution of Western Pueblo Ritual,” Cambridge Archacological
Journal 7, no. 2 {(October 1997): 161-82; Poily Schaafsma, Warrior, Shield, and Star: Imag-
ery and Ideology of Pueble Warfare (Santa Fe, N.Mex,, 2000); John Kantner, “Religious
Behavior in the Post-Chaco Years,” in Religion in the Prebispanic Southwest, ed, Christine
S. Vanpool, Todd L. Vanpool, and David A. Phillips Jr. (Lanham, Md., 2006}, 31-51.

41 James B Brooks compares the evangelical efforts of Catholic Franciscans to pro-
cesses at Chaco in Brooks, AHR 118: 739~64.
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presence of evil in their world, How reminiscent of Pueblo tales of a trou-
bled past and corrupted power might have been the Spanish expeditions
thar began traveling north in 1539 bent on capturing men, women, and chil-
dren for their labor and later for their souls? Spaniards, like Pueblos, lived
in encangled worlds where spirits had beneficent and malevolent potential,
violence might take spectral as well as physical form, gods intervened in war
as well as peace, and divine will determined victory or defeat. For both, war
was “a virtual magico-religious magnet,” and the collision of their worlds
decreed holy combat.#2

This war, defined in religious terms and fought with religious icons,
began long before any Franciscans arrived to pursue missionization. In
calling on their spirits and gods to aid them apainst the invaders, Pueblos
matched their own crosses and embodied deities (katsinas) to the crucifixes,
rosaries, and icons of saints carried by Spanish forces, Surface similarities
abounded and may have blinded Spaniards to the sacred forces arrayed
against them by the prayers and invocations of Pucblo people. The likeness
of Christian crosses and crucifizes to the cruciforms and prayer sticks used as
shrine offerings and ritual tools in Pueblo cetemonies led Spanish observers
to see miraculous signs of Chuistian knowledge among a people they consid-
ered pagan. As eatly as Coronado’s expedition, Spaniards took special note of
a spring near Acoma (clearly a shrine, but they may not have understood it as
such) marked by “a cross made from a stick, two pafmos tall and of the thick-
ness of a finger, with its stone [base} a wam square,” surrounded by prayer
sticks decorared with feathers and dried flowers.® The same resemblances,
howeves, heightened Pueblos’ understanding of the battle being brought by
the strangers. As with the earlier contest between solstitial and cardinal direc-
tional symbolism at Chaco, surface degrees of familiarity did nothing to hide
the exeremes of hierarchical power that the new invaders ultimarely soughe
to impose, Indeed, they may have foretold Spanish ill intentions even more
explicitly; especially to Pueblo people who had been there, done thar, before.

Thus spiritual dialogues of a sort began in the sixeeenth century when
Spanish expeditions bent on slave raiding (missionization awaited the
seventeenth century) traveled into Pueblo domains carrying before them
crosses and the royal standard emblazoned with Chist and the Virgin Mary.
Spaniards littered the region’s highways with crosses they set up as routc
markers and emblems of protection, but those crosses shared space with
wayside shrines built by Pueblos and decorated with feathers and painted

# R, Brian Ferguson, “Explaining War,” in The Anthrapology of War, ed. Jonathan
Haas {Cambridge, 1990}, 26—55 (quotation, 46).

43 “The Relacién de [a Jornada de Cibola, Pedro de Castafieda de Ndjera’s Narra-
tive, 1560s {copy, 1596),” in Dacuments of the Coronado Expedition, I539-13542. . . . , ed.
Richard Flint and Shirley Cushing Flint (Dallas, Tex., 2005), 378-493, esp. 433 (quo-
tation), 418; Elsie Clews Parsons, Pueblo Indian Religion (Chicago, 1939}, 11 184, 186,
23031, 247, 27085, 2} 107374
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prayer sticks that matked off cosmic boundaries between their towns. If
a Puchblo settlement offered Spaniards food, the visitors erecred a cross,
seemingly in reciprocity. Yee those crosses represented neither trade nor
reciprocity buc rather a Spanish marker of the pacification (conquest) of an
indigenous town, Pueblo people’s responses also carried meanings beyond
surface appearances, Expedition narrators filled their pages with wonder at
the sight of Pueblo crosses—whitewashed, decorated with feathers, and sur-
rounded by sacred cornmeal—newly crected in villages upon Spanish arrival.
'The sight of Pueblo individuals who put crosses made of colored sticks on
their heads or painted crosses on their forcheads as gestures of peace and
welcome inspired equal astonishment44 Yet these were Pueblo crosses and
Pueblo prayer sticks, icons long used for sacred protecrion from evil.

A Pueblo war of opposition to those who brought thar evil, waged in
both spiritual and physical form, started immediately (indeed, almost 150
years before the Pueblo Revolr). The actions described above vansmiteed
confrontation rather than welcome. Yes, prayer sticks might be bound
together in pairs or in bundles with the cheice of wood and decoration by
paint and feathers reflecting clan identity or the specific riual purpese to
which the sticks would be put, be it goed health or good harvests. Yet prayer
sticks were also accoutrements of battle katsinas, offered to the sun (a celes-
tial war symbol) at winter solstices and associated with che sun shields those
katsinas carried into war%5 Cruciforms toa played an integral role in Pueblo
war imagery in the form of dragonflies and stars—four-pointed stars, feath-
ered stars, or unilinear crosses representing stars—thar figured as “supernatu-
rally empowered encities that aided the Pueblos in their milicary endeavors”
(Figure IV). Most notably, star-faced katsinas carried war clubs or yucca
whips in their right hands and bows in cheir left. Representing the Morning
Star or Bvening Star, they acted as the heralds and guardians of war. These
icons signaled the furthest thing from welcome in the hands of Pueblos.%

44 George P. Hammeond and Agapito Rey, eds., The Rediscovery of New Mexico,
1580-1594: The Explorations of Chamuscads, Bspejo, Castafio de Sosa, Morlete, and Leyva de
Bonilla and Humasia (Albuquerque, N.Mex,, 1966), 36, 72, 82, 84, 89, 94, 142, 157, 160,
16264, 168-69, 173, 175, 184, 136, 190-9K, 193, 197, 217, 220, 226-27.

45 Schaafsrna, Warrior, Shield, and Star; Stuare ], Baldwin, “Bvidence for a Tompiro
Morning Star Kachina,” Artifact 30, no. 4 (t992): 1-14; Haas and Creamer, Ethnohistory
447 235-61; LeBlanc, Prebistoric Warfare in the American Southwest; Helen K. Crotey,
“Shields, Shield Bearers, and Warfare Imagery in Anasazi Art, 1200-1500,” in Dendly
Landscapes: Case Studies in Prebistoric Sonthwestern Warfare, ed. Glen E. Rice and Steven
A. LeBlanc (Salt Lake City, Utah, 2001}, 65-83.

46 Schaafsma, Warrior, Shicld, and Star, 5 {quotation), 91, 100, 11516, What is more,
in the seventeenth century Pueblos increasingly used crosses interchangeably with or in
the place of birds, doing so in a way that may have masked the continued ritual signif-
icance of the symbolic design. Jeannette L. Mobley-Tanaka, “Crossed Cultures, Crossed
Meanings: The Manipulation of Ritual Imagery in Early Historic Pueblo Resistance,” in
Archieologies of the Pueblo Revols: Hentity, Meaning, and Renewal in the Pucblo World, ed.
Robert W. Preucel (Albuguerque, N.Mex., 2002), 77-84; Kurt E. Dongoske and Cindy
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Ficure IV

Star shrine featuring three star katsinas, Petroglyph National Monument,
Albuquerque, New Mexico. Photograph by Juliana Barr.

Defense atso came in the form of spititual barriers. At some pueblos in
the 1580s and 1590s, expeditionary members were lodged in kivas, round or
square cerernonial spaces constructed partially underground. The Spaniards
did not tecognize their spiritual nature and instead identified them as coun-
cil chambers or as communal housing for relief against the winter cold.
Conrained within sacred walls, though, the Spaniards found themselves sur-
rounded by “paintings of the demens they. worship as gods.” Yer in Pueblo
space, the demons were not the deities with the “fierce and terrible” features
observed by Spaniards; the demons were the Spaniards themselves, When
Pueblos housed Spaniards in their kivas, notably under the guard of those
life-sized images of deities bearing shields and star faces, these were likely
efforts to make impotent or ward off spirits and witches who traveled with the
Spaniards. ¥’

K. Dongoske, “History in Stone: Evaluating Spanish Conversion Efforts through Hopi
Rock Ast,” ibid., i4—31; Carroll L. Riley, Rio del Norte: People of the Upper Rio Grande
Jfrom Earliest Times to the Pueblo Revelt (Salt Lake City, Utah, 2007), 214,

4 Gaspar Pérez de Villagrd, History of New Mexico, trans, Gilberto Espinosa (Los
Angeles, 1933), 140 {quotations); George P. Hammond and Agapite Rey, eds,, Don Juan
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The deities who abetted Spanish violence wich supernatural power
were emblazoned on their expeditionary banners and embedded in the
invaders’ declarations. Christ, and more particularly the Virgin Mary and
Santiago (Saint James), had helped to ensuré reconguisia in the Old World
and now oversaw Spanish endeavors in the New: By 1598, no Pueblo could
have been surprised that when Juan de Ofate atrived, he marched under a
banner embroidered with an image of the Virgin Mary (Nuestra Sefiora de
los Remedias) to declare their lands and labor forfeit, A year later at Acoma,
words acring like hexes reinforced the power of Christian icons when
Captain Juan de Zaldfvar's troops destroyed the pucblo and its people, car-
rying out the carnage with declarations thar Santiago and a “maiden of mast
wondrous beauty”—clearly the Virgin Mary—stood by their side through-
out. To Pueblos, Spanish proclamations of protection in battle granted o
shield-carrying soldiers by the spiritual presence of Santiago and the Virgin
Mary would have resonated with their own guardian katsina traditions. The
Vitgin Mary, La Conguistadora of Spanish legend, might all too easily trans-
late into a war karsina in their eyes. Pueblos learned to interpret Chiistian
icons as symbols of war from the actiohs of milirary forces long before
they ever saw them in the hands of Franciscans—not that the missionaries
offered much of a different picture. When fray Alonso de Benavides arrived
in Santa Fe in 1625 10 head up New Mexico’s missions, he broughe with
him a small wooden statue of the Viegin Mary, his own Lz Conguistadora
(the title by which the statue became known), dressed in clothes of silk and
gold braid. Ceremonies to install the statue began with the entire garrison
marching in procession under the royal standard, with its embroidered
image of Remedios, followed by the firing of endless rounds of gun and
cannon salutes. Who could misinterprer the Virgin's association with milica-
rized Spanish colonial rule?*8

Given the century of conflict over intermirrent Spanish entradas into
the Pueblo world, it is no surprise that when permanenc colonization began
in 1598 it provoked repeated rebellions throughout the seventeenth century,
culminating in the Revolt of 1680, And every confrontation testified to
an ongoing war that required the invocation of supernatural power even

de Qfate, Colonizer of New Mexico, rsps—1628 (Albuguerque, N.Mex., 1953}, 2! 10153
James E. Tvey, In the Midst of @ Loneliness: The Architectural Hisiory of the Salinas Missions
{Santa Fe, N.Mex., 1988} Flint and Flint, Documents of the Coronade Expedition, 66,
68-76, 121, 124, 186—20%, 235, 256, 306, 407, 516, 627 n. 71, 678 1. 297. .

4 Ramdn A. Gutidriez, When Jesus Came, the Corn Mothers Went Away: Mar-
riage, Sexnality, and Power in New Mexico, 5001846 (Stanford, Calif,, 1991), 53
{quotarion), 48; J. Manuel Espinosa, “The Virgin of the Reconquest of New Mexico,”
Mid-Amerieq 18, no. 2 (April 1936): 79-87; Fray Angélico Chavez, Onr Lady of the Con-
quest (Santa Fe, N.Mex., 1948), 33-36; Angelico Chavez, La Conquistadora: The Autobi-
agraphy of an Ancient Statue (Santa Fe, N.Mex., 1975); Gaspar Pérez de Villagrd, Historia
de Ly Nueva México, 1670, ed. Miguel Encinias, Alfred Rodsfguez, and Joseph P Sdnchex
(Albuquerque, N.Mex., 1992}, 298,
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as it gave voice to a social critique of what had gone before. Spanish laber
coercion and the prevalence of disease, drought, and famine all spoke 1o a
perversion of the spirit and the punishments of gods. Tellingly, the revolt
came after a 16605 upsurge in Spanish iconoclasm and violence against those
who preserved Pueblo icons, prayer sticks, and katsina masks. “Idolaters”
were bearen and burnt while Pueblo religious leaders—"sorcerers”—were
harassed, arrested, and executed in the 1670s. In response, following “four
days of prayer and planting prayersticks,” Pueblos struck out to restore
order. Their spiritual guide in this quest was P’ose yemu, the mythohistor-
ical hero who firsc taught Pueblos the art of living but who now would be
remembered as the leader who challenged Jesus to a duel of sacred power
and won. Spaniards likewise tecognized this as a holy wax, and Pose yemu
went down in their record books as their version of a devil, with yellow eyes,
black skin, and the power to emit fire from all his extremities.®?

Not surprisingly, when Pueblos struck back in response to the violence
of both missionaries and stare officials, they targeted the iconic, supernatu-
ral sources of Spanish power. All temples, images, crosses, rosaries, church
bells, and “everything pertaining to Christianity” were to be burned, Some
tebels assumed rthe masks and dress of katsinas to do so. Holy objects
embodied power; thus their destruction was necessary in order to extinguish
Spanish dominion. Pueblo rebels surrounded the besieged town of Santa e,
chanting, “Now the God of the Spaniards, who was their fathey, is dead,
and Santa Marfa, who was their mother, and the saines, . . . were pieces
of rotten wood,” . . . [now] only their own [Pueblo] god lived.” To cele-
brate victory, rcbel leaders toured villages where they broke up, murilared,
burned, and scalped images of Christ, the Virgin, and the saints while ban-
ning even the utterance of their names.3

# Declatation of one of the rebellious Christian Indians who was captured on the
road, in Charles Wilson Hacketr, ed., Charmion Clair Shelby, trans., Rewolt of the Pucblo
Indians of New Mexico and Otermins Attenipted Reconquest, 1680—1682, 2 pts. (Albuquer-
que, N.Mex., 1942}, pt. 3, 60-61 (“Idolaters,” pt. 1, 61); Andrew O. Wiget, “Truch and
the Hopi: An Historiographic Study of Documented Oral Tradition Concerning the
Coming of the Spanish,” Fthnobistory 29, no. 3 (Summer 1982): 18:—99 {"fous,” 187). For
descriptions of P'ose yemu, see Declaration of the Indian, Juan, Dec. 18, 1681, Declara-
tion of Pedra Naranjo of the Queres Nation, Dec. 13, 1681, Declaration of Juan Lorenzo
and Francisco Lorenzo, Dec. 20, 1681, Declaration of Sargento Mayor Luis de Quintana,
Dec, 22, 1681, ibid., pt. 2, 234-35, 246, 248, 251, 285-91; Richard J. Parmentier, “The
Pueblo Mythologicat Triangle: Poseyemu, Montezitma, and Jesus in the Pueblos,” in
Ortiz, Handbook of North American Indians: Southivest, 609—12.

38 Declaration of Pedro Naranjo of the Queres Nation, Dec. 19, 1681, in Hackett and
Shelby, Revolt of the Pueblp Indians, pt. 2, 24549 (“everything,” pt. 2, 247); Declaration of
Josephe, Dec. 19, 1681, ibid,, pt. 2, 23842 (“Now the God,” pt. 2, 239—40); Declaration
of the Indian, Juzn, Dec. 18, 1681, ibid., pt. 2, 232-38; Declaration of Lucas, Dec. 19, 1685,
ibid., pt. 2, 243—45 Declaration of Juan Lorenzo and Francisco Lorenzo, Dec. 20, 1681,
ibid., pt. 2, 249-52. For lasina dress of rebels, see Wiget, Bthnalistory 29: 186. For katsina
masks of rebels, see Harold Courlander, The Fourth World of the Hopis: The Epic Story of the
Hopi Fudians as Preserved in Their Legends and Thaditions {Albuquerque, N.Mex., 1971), 162,
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When Spaniards interrogated captured Pueblos about the reasons
behind the revolt, they sacralized the testimony by standing the prisoners
under the royal srandard and making them swear oaths “in the name of
God, our Lord, and on a sign of the cross.” The prisoners countered with
accusations of Spanish sacrilege, denouncing the fact chat they had forbid-
den Pueblos their own sacred objects and worship: “they resented it greatly
that the religious [Franciscans} and the Spaniards should deprive them of
their idols, their dances, and their superstitions.” These were not simply
statements against coercive missionary conversion, There was a history here.
Pueblo explanations for their actions offered striking echoes of the ways in
which traditions had soughr o capture the spititual illness, the wrongness,
the un-Pucbloan natute of Chaco. Like the Great Gambler, the Spaniards
“requited the people to build a house for the priest,” and the priesc himself
“was called Titraachi, a Hopi word approximating ‘dictator,” for his habir of
giving orders.” At Salinas pueblos, the inhabitants “were tired of the work
they had to do for the Spaniards and the religious” and “being weary, they
had rebelled.” Just as at White House, with irs improperly behaving elites,
the corruptions of Spanish transgressors had the power to drive away the
katsinas. Thus at Awatovi, when Christianity took hold again afier the
revolt, “before lang the rainfall became sparser and sparser. . . . The words
of their kachina godfathers and Powamuy godfathers meant nothing.” And
in both the thirteenth and the seventeenth centuries, periods of religious
disharmony leading to the uprisings were heralded by severe droughe, a sure
sign of the gods' curses and the rain-making katsinas’ abandonment, The
Chaco elite and the Spanish invaders produced defiled worlds thar could be
purified only by destruction.’!

The Pueblo declaration thar they were “at quits with the Spaniards . . .
now we shall live as we fike” led to another reformation, another search for
restored religio-political order thar might be blessed by the katsinas, When
tebel leaders called on the people to live as they had “in ancient times,” how-
ever, their references to “their ancient custom” and “the state of their antiq-
uity” did not hatk back ro Chaco. And nor did the people. They rebuilt kivas
in the centers of their plazas, rhey built new shrines at which they offered
Aour, feathers, maguey seeds, coen, and tobacco, and they “danced through-
our the kingdom rhe dance of the cazina, making many masks for it.” Once
they were “living thus in accordance with the law of their ancestors,” they

51 Declaration of an Indian Rebel, Aug, 23, 1680, in Hackett and Shelby, Revolt of
the Pueblo Iidians, pt. 1, 1921 (“name of God,” pt. 1, 20); Declaration of one of the rebel-
lious Christian Indians who was captused on the road, Sept. 6, 1680, ibid., pt. 1, 6o-62
(“resented,” pt. 1, 62); Declaration of Pedro Garscfa, an Indian of the Tagno natioh, a
native of Las Salinas, Aug, 25, 1680, ibid., pt. 1, 23-26 (‘tired,” pt. 1, 24, “weary,” pt, I, 25);
Statement of Pedro Garcla [an Indian], Sepr. 6, 1680, ibid., pt. 1, 62; Wiget, Etbnohistory
29: 18:]185 (“required,” 184, “Tutaachi,” 184-85); Malotki, Hopi Tales of Destruction, 168
(“rainfall™). :
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could anticipate grear harvests, could erect their own houses, and could
“enjoy abundant health.” All the chings katsinas had long ensured—rain, fee-
tility, and cures—would return, provided people followed the proper ritual.
As symbols of protection and unity against hierarchical rule and theacraric
coercion, the return of katsinas did nor represent mere Native rejection of
Christian conversion. They heralded, instead, another Pueblo revolution,
another moment within a continuous history of Pueblos acting to reform
social, political, and spisitual order3?

Pueblo decisions and actions after 1680 echoed those that had fol-
lowed Chaco’s fall. Revitalization once again found expression in strategies
of mability and migration, as some Pueblos such as those at Jemez moved
their settlements to more defensible mesas and realigned their plazas and
room blocks in new ways. Archaeologist Matthew . Liebmann terms these
developments. “Pueblofication,” and one might wonder ar the similarity 10
the experiences and innovations of Chaco’s refugees who crafred ways that
would be newly Pueblo and ua-Chacoan. Zunis meanwhile took refuge
at Dowa Yalanne, a long-sacted mesa toweting <ight hundred and twenty
vertiginous fect above their river valley (Figute V). It had become a favored
rerreat since the days when Coronado first attacked Hawikku and had
offered them sanctuary from Spanish violence throughour the seventeenth
century. From 1680 to 1692, however, they transformed it into a home away
from home, building enough room blocks to house the entire Zuni popula-

tion—every Zuni family—in one settlement, even as their agticultural fields-

and grazing lands remained below in the valley (Figure VI). In so doing,
they reinitiated “long-held mobility strategies,” semething thar many of
their fellow Pueblos had done as soon as Spanish colonization began in 1598,
a practice that explains why archacological evidence indicates the existence
of numerous pucblos that never made it into Spanish record books. As the
Zunis did in the 1680s, the people simply had removed themselves from
locations where they would garner Spanish attention or awareness.”

52 Declaration of an Indian Rebel, Aug. 23, 1680, in Hackett and Shelby, Revolr
of the Puebly Indians, pt. 1, 20 (“quits”); Declaration of Pedro Naranjo of the Queres
Nation, Dec. 19, 1681, ibid., pt. 2, 247 (“ancient times”), 248 (“antiquity,” “living thus”);
Declaration of Juan Lorenzo and Francisco Lorenzo, Dec. 20, 1681, ibid.. pt. 2, 251
(“ancient custom”); Declaration of Josephe, Spanish-speaking Indian, Dec. 19, 1681,

ihid., pt. 2, 240 (“danced”); Declaration of Lucas, Piro Indian, Dec. 19, 1581, ibid., pt. 2,
243-45.

53 Marthew ]. Liebmann, “Signs of Power and Resistance: The Re(Crearion) of
Christian Imagery and Ideatities in the Pueblo Revolt Era,” in Preucel, Archacologies
of the Pueblo Revolt, 132—44 (“Pueblofication,” 138). For abandonment as strategy, see
Kulisheck, “Like Butterflies on a Mounting Board,” 176 {"long-held™). For settlement
shifes and realignments, see Liecbmann, Revolt: An Archaeological History of Pueblo Resis-
tance and Revitalization in z7th Century New Mexico (Tucson, Ariz, 2012), 83-134. For
Dowa Yalanne, see T. J. Ferguson, Historic Zuni Architecture and Society: An Archaeologi-
cal Application of Space Syntax {Tucson, Ariz., 1996), 27-30. Jeremy Kulisheck points out
that many scholars previously equated abandoned seventeenth-century sites with popula-
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Froure V

Dowa Yalanne as it appears in View of Pucble Ruins at Southwest Base of Tagatyalna
or Tnaipalone Mountain, 1886, photograph by Cosmos Mindeleff. National
Anthropological Archives, Smithsonian Institution [GN 02345 06386600].

At Astialalowa, one of the 1690s mesa-top settlements of the Jemez, stands
a petroglyph believed to be of culture hero Masewl, bedecked witch warrior
paraphernalia. A pethaps fanciful interpretation might be that he was carved
there as iconic protection against a Spanish return—an apt Pueblo answer to
Santiago. In contrast, another late seventeenth-century perroglyph twenty-one
miles away hides in a remote cave above Frijoles Canyon—seemingly a re-
interpretation of the Virgin Mary with the distinctive recrangular mouth of
a kasina, Licbmann suggests that her halo invokes the feathered headdresses
of sun kawsinas, marking her as a colonial object redefined in Pucblo terms
(Figure VII). Perhaps she also represents a Pueblo view of La Conquisradora
translated into a feared and loathsome Spanish warrior katsina? After all,

tion decline from disease and warfare, whereas they are now recognized as an indication
of histosical strategies of mobility and relocation. For mobility strategies, see Kulisheck,
“Pueblo Populatien Movements, Abandonment and Settlement Change in Sixreenth and
Seventeenth Century New Mexico,” Kive 65, no. 1 (Fall 2003); 30-54. See afso Michael
V. Wilcox, The Puebio Revolt and the Mythology of Conguest: An Indigenous Archaeology of
Contact (Berkeley, Calif,, 2009), 79, 95—102.
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Ficure VI

Settlenent density on Dowa Yalanne, before and after 1680. Adapted from
Historic Zuni Archiresture and Society: An Archacological Applivation of Space Syntax
by T. ]. Ferguson. @ 1996 The Arizona Board of Regents. Reprinted by perimis-
sion of the University of Arizona Press. Redrawn by Rebecca Wrenn. An interac-
tive versian is available on the OI Reader.
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Freure VII

Sun katsina (left). Adapted from Polly Schaafsma, Rock Art in the Cochiti Reservoir
District, Papers in Anthropology Number 16 (Santa Fe, N.Mex., 1975), fig. 60, p.
77. Original drawn by Phyllis Hughes. Repzinted by permission of the Museum
of New Mexico Press. Redrawn by Rebecca Wrenn.

Virgin katsina {right}. Provided courtesy of Matthew J. Liebmann. Adapted
from Liebmann, “Signs of Power and Resistance: The (Re)Creation of Christian
Imagery and Identities in the Pueblo Revolt Era,” in Archazologies of the Pucblo
Revolt: Identity, Meaning, and Renewal in the Pucblo World, ed. Robert W. Preucel
(Albuquetque, N.Mex., 2002), 137. Redrawn by Rebecca Wrenn.

Pucblos believe the Sun is the sovereign patron of warriors, and it serves as a
favored emblem for their bartle shields. Perhaps she was carved as a new sym-
bol offeting an old reminder of past and Furure dangers?™

INvESTIGATING THE PAST OF CADDOS AND PUEBLOS over a term long enough
and a scope grear enough to bridge a pre-post divide opens up the ability
to see the historicity of their settfement patterns, political structures, reli-
gious rituals, diplomatic strategies, and tactics of warfare—all auributes of
society or culture that scholars tend to treat as static as they seek to make
sense of events at certain moments inn time. More than that, the enduring
sweep of Caddo and Pueblo histoties gives us stories of countercultures and
counterpower that make us reconfigure what we might see as the high-water
matks in the seory of indigenous North America. Afl too often our histerical

54 For Masewi, see Liebmann, Revolt, 199, For the Virgin Karsina, see ibid., 135—42;
Liebmann, “Signs of Power and Resistance,” 13638, For sun symbolism, see Schaafsma,
Warrion, Shield, and Star, 144—49.

This content downloaded from
142.103.160.110 on Thu, 87 Dec 2017 20:20:28 UTC
All use subject to hitp://about.jstor.orgfterms




240 WILLIAM AND MARY QUARTERLY

gaze is captured by the bold and the bright, by places such as Chaco and
Cahokia that fit Western notions of modern or advanced or high civiliza-
tion. As a result, we miss two more compelling realities: Cahokia and Chaco
were only moments along the much longer timelines of Cadde and Pueblo
history, and those peoples’ long histories shape later histories, including
those of colonial America and our world today.

We must contend with the depth and the entirety of that timescale
of the Nartive past. Who would have thought it would not be the ferces
or most powerful chiefdoms of the Southeast but rather the more modest
Caddos who stopped Soto in his tracks and frustrated, controlled, and
marginalized the conquistadores of the spirit who followed him? Who
would have thought the egalitarian Pueblos would launch the mast suc-
cesstul Indian resistance movement against European colonialism in North
America? Three hundred years later, in 1980, Pucbloe runners retraced the
routes of their rebel ancestors, routes that still connect their still-sovereign
lands at Zuni, atop Acoma and Hepi Mesas, and all along the Rio Grande
in celebration of the revolt’s anniversary. Surely thar celebration amplifies
both the revelt’s success and the deeper consequence of the long term.

If we take the lesson of not letting Chaco and Caholda capture all our
attention in the long term, then we might also question the habit of fixing
our gaze upon a different bold and bright moment: European asrival in the
Americas. If we still want to argue that the arrival of Europeans occasioned
the creation of a “new world,” we might ar least see that wotld as only one
of many worlds that occupy points along a very long timeline of history
in the Americas. North America’s indigenous populations had negotiared
many new beginnings, and that greater historical timescale is critical to sit-
nating the place of colonial Ametica within the history of the Americas. By
grounding ourselves in Pueblo and Caddo country and in the histories that
creared those places and peoples, we may begin ro see how the older and
open-ended plotlines of the Native past subsume not only colonial America
but alse the U.S, nation-state, with beginnings in a time long before 1492
and endings we have not yet reached.

55 Peter Nabokov, Indian Ranning: Native American History and Tradition (Santa Fe,
N.Mex., 1981).
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